Surah Saba' 

Introduction to the Fifth Group 

With this group begins the fifth group of Qur'anic surahs which ends 
on Surah Hujurat. The first thirteen surahs of this group - Saba' to 
Ahqaf - are Makkan and the last three - Muhammad, Fath and Hujurat - 
are Madman. 

Central Theme of the Fifth Group 

Like the previous group, the topics discussed in this group are 
monotheism, propehthood and the hereafter. These three form the 
foundation of the message of the Qur'an. However, the methodology of 
argumentation and the linguistic style are different. The central theme of 
the group is to validate monotheism. This validation will seem very 
prominent in all the surahs of the group. Other topics are subsumed 
under this central theme and only as an explanation of its implications. 

Central Theme of Surah Saba' 

The central theme of this first surah of the group is to validate 
monotheism and the hereafter. Both these beliefs themselves are based 
on gratitude and what it entails. The addressees of the surah are the 
affluent Quraysh. 

Analysis of the Discourse 

In the following paragraphs, the meanings encompassed by the 
discourse are concisely stated so that the sequence between all the parts 
of the surah and its central theme becomes evident. 

Verses (1-9): In this introductory part, people are invited to the fact that 
God alone is worthy of gratitude. This is because whatever the heavens 
and the earth contain belongs to Him and in the Hereafter too He will 
reign supreme. His knowledge is all-embracing; hence, neither any deed 
of a person is concealed from Him nor will anyone be able to help others 
through their baseless intercession. Those who think that the Hereafter 
will never come are in deep error. The Hereafter is an incontestable 
reality and the obvious corollary of God's attributes. Those who have the 
slightest of knowledge are aware that the concepts of monotheism and 
Hereafter to which the Qur'an is calling them are absolute realities. Only 
the negligent and the indifferent are making fun of them. Their real 
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ailment is that they have become devoid of the traits of repentance and 
seeking a lesson. If they had this ability, they would have seen that God 
can seize them whenever He wants and wherever He wants. 

Verses (10-14): In order to warn the affluent Qurasyh, the examples of 
David (sws) and Solomon (sws) are cited before them: God granted them 
with all the favours of this world but they never became arrogant and 
haughty and remained grateful and obedient to Him. They were never 
lured away by the devils into their obedience; on the contrary, they made 
the devils follow them. God makes the devils become subservient to 
those who follow their Lord. However, devils get the better of those who 
are ungrateful to God and they become the slaves of these devils. 

Verses (15-21): The example of the queen of Sheba is cited from which 
it is evident that nations who after being bestowed with God's favours 
become arrogant and spread anarchy in the land instead of becoming 
grateful are punished by God in an exemplary manner. The people of 
Saba' fulfilled the prediction of Satan about them. As a result, the 
Almighty deprived them of all His favours and made them a tale of the 
ancients. 

Verses (22-27): The baseless concepts of polytheism and intercession 
are refuted and the Prophet (sws) is directed to leave the matter of these 
Idolaters to God if they want to persist in their stubbornness merely 
because of arrogant egotism; he has done what was required of him; now 
the Almighty will decide their fate. He is aware of everything and is 
about to pass His judgement in every matter. 

Verses (28-33): An answer is given to those who were raising the 
objection that they were not willing to believe in the Qur'an until they 
are shown the punishment they are being threatened with. 

Verses (34-39): The real reason on account of which the disbelievers 
were rejecting the Qur'an is referred to: they regarded themselves to be 
favoured ones of God because of the affluence and status they possessed 
in this world. They think that just as they are successful people in this 
world, in the next one too (if ever it comes) they will be successful. The 
fact of the matter is that God gives the favours of this world to people to 
test and try them. It is meant to be seen whether such people become 
grateful or not. In the Hereafter, God will deal with a person on the basis 
of his deeds. 

Verses (40-43): Among the various deities the Idolaters worshipped 
were angels; they are warned that on the Day of Judgement these angels 
will declare their acquittal from them when they will be asked if these 
Idolaters worshipped them; the angels will reply that they have in fact 
been worshipping the jinn and they themselves renounce having any 
relationship with the Idolaters. 
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Verses (44-54): In this concluding section of the siirah, attention is first 
directed at the great favour done by God to these people in the form of 
the Qur'an. They were the ones who were not conversant with any divine 
scripture before this. After that they are very affectionately asked to 
seriously reflect on the matter before they take a decision. Finally, they 
are threatened that if this time lapses, they will regret forever but they 
will not be afforded any other opportunity. 



Section I: Verses (1-9) 

jLS^U yt>j iy*i\ (j ilj (j^j*^ (j 0V3UJLJ! (j U ijj!s\ 4JJ 

> *- *■ 

(4S dUji otiO ijLi^ ij^T (V) o;J (| Si} J3l ^3 

4»!>^ <Ji y> t>? Jj^ ls^i i-M \j>j\ iSjij (°) 

0 ^ Jj aj ^ 15 ji' ^uLi\ jp iSj^\ (V) jo ji- (3^- f^="i *35-^ 

5^ p4^»- p&t^ ^* (Ji i}jri (^) ^Ai^ J*iU2]ij i_jijJiJI (j o^s-^Ij 
(j 5i *UJLJI ^ ^-^4" p-feic- Kg* '■*'» o^j^ p4f <— a-^- ^> oi i_J?J^l3 

(^) ji*- fc^ ius 

God, to whom belongs everything between the heavens and the earth, 
is alone worthy of gratitude! And He alone will be shown gratitude to in 
the world to come. And He is the real Wise One, the All-Knowing. He 
has knowledge of all that goes into the earth and all that comes out from 
it and all that descends from the sky and all that ascends to it. And He 
alone is the Forgiving One, the Merciful. (1-2) 

And the disbelievers declare: "The Day of Judgment will never come 
to us." Say: "Yes! By the Lord Who knows all that is unknown, it will 
surely come to you! Nothing at all is hidden from Him neither in the 
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heavens nor in the earth nor anything smaller or greater than it but is 
recorded in a clear book. So that He may reward those who professed 
faith and did righteous deeds; it is they who shall be granted forgiveness 
and a noble provision. And those who fervently strive to defeat Our 
revelations shall have a special share in the painful torment." (3-5) 

And those endowed with knowledge regard what has been revealed to 
you from your Lord as the very truth and it leads to the path of the 
Almighty, the Praiseworthy One. (6) 

And those who have disbelieved say: "Shall we show you a man who 
claims that when you will be reduced to bits you will be raised in a new 
creation? Has he invented a lie about God, or is he mad?" In fact, those 
who deny the life to come are doomed and inflicted with deep error. (7-8) 

Have they not seen the heavens and the earth before and behind them? 
If We want, We can make the earth to cave in with them or let fragments 
of the sky fall upon them. Indeed, there is a sign in this for every penitent 
person. (9) 



Explanation 

y>j ft} <\ ^3 ^J^-^ i\ ^ ft <s^\ *k 

I have alluded to earlier that the foundation of this surah rests on the 
pillar of gratitude and what it entails. In the exegesis of Surah Fatihah, it 
has already been explained that it is on gratitude that monotheism and 
the edifice of the whole religion stands. Thanking someone who blesses 
us with favours is explicitly found in human nature. A person is grateful 
to all those who do a good term to him. A person who does not express 
gratitude to another for such favours is a wretched and despicable human 
being. It is on this premise that the question arises as to who has created 
all these favours and blessings found between the heavens and the skies? 
Man is benefitting from them every instant and his own survival depends 
on them. Where have the sun, the moon, the clouds, the winds, the stars 
and the heavenly bodies come from? Obviously, the correct answer to all 
these questions is that all these things have been created by God and are 
subservient to His laws. It has been indicated in previous surahs that this 
was the very answer which even the most ardent opponents of the Qur'an 
would give. In the verse under discussion, the Qur'an has sounded a 
reminder of this obvious reality that the very God Who is the creator and 



1. God, to whom belongs everything between the heavens and the earth, is 
alone worthy of gratitude! And He alone will be shown gratitude to in the world 
to come. And He is the real Wise One, the All-Knowing. 
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master of everything in the heavens and the earth is alone worthy of 
gratitude by all His creatures who are benefitting from all these objects 
created by Him. The essential requirement of this gratitude is that 
everyone should worship and obey Him and associate no one in 
worshipping and obeying Him. This is because no other being has any 
role in the creation or governance of these objects. If man benefits from 
others, then this is only through a means and middle agency. Hence if 
man has any obligation towards these benefits then this is subservient to 
his obligation to God and cannot equal or supersede this obligation to 
God. 

While the earlier part of the verse mentioned the obligation every 
human being owes to God in this world, the words lj±H\ £ Hil *3j 
mention the obligation which will become evident in the Hereafter. It is 
said that his hamd will take place in the Hereafter as well. As a result, 
many points become clear: 

Firstly, the essential consequence of the elaborate providence found in 
this world is that the Hereafter manifests itself. In the absence of it, this 
providence is totally meaningless and purposeless. This has been 
explained at a number of instances in this exegesis; hence I will content 
myself to these brief words here. 

Secondly, this is a reference to the declaration of gratitude sung by the 
believers in the Hereafter when they see all the realities with their eyes 
and also witness the fulfillment of all promises of God. The words in 
Surah Yiinus are: (V :V) ,jlJUJl 46 *k 3 (And their last 

cry will be: "Only God, Lord of the worlds, is in fact worthy of gratitude, 
(10:10))." 

Thirdly, these words are a total negation of intercession and deities. All 
deities and their intercession on whose basis the Idolaters had no fear of 
Hereafter will be rendered baseless. None of them will be of any benefit 
to them. On that day, the Idolaters will curse their deities and the deities 
will renounce these worshippers of theirs. Every one will be brought 
before the One God. He will announce His decision and every one will 
become aware that only God, Lord of the worlds, is worthy of gratitude. 
In Surah Qasas, this fact is stated thus: ^£=&-\ *3j <Sji\ J* *3 

(V' :^A) 6_j*4-_y ^ij (He alone deserves gratitude in this world and in the 
Hereafter too He will shown gratitude and in His hands is the judgement 
of all matters and before Him you will be brought forth, (28:70)). 

The words y>j substantiate from the attributes of God all 

the claims stated above. He is the Wise and All-Knowing; hence, it is 
essential that He bring about a day in which He reward the grateful and 
punish the ingrates for their attitude. If this does not happen, then this 
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world is a place of amusement in fact cruel amusement and, God forbid, 
it shall have to be accepted that its creator is not wise; He is a merry- 
maker. Yet every bit and part of this universe bears witness that its 
creator is a wise being. Similarly, a corollary of He being wise is that 
justice should not be nullified by anyone's intercession because this too 
will negate His wisdom. Moreover, He is also all-knowing because since 
He has created everything, it is essential that He also be aware of every 
move and sojourn of every particle of what He has created. The words in 
Surah Mulk are: (U :1V) JU- °y> 'JZ Ml (Would He not know Who has 
created? (14:67)). The essential requirement of His all-embracing 
knowledge is that while deciding a matter He not need information from 
any other person nor anyone deceive Him by His false intercession. 

This also should be kept in mind that all the above has been said in an 
emphatic way implying that when God is the real Master and Creator, the 
Wise and Knowledgeable one, then who else can be worthy of gratitude. 

This is an explanation of the attribute of "the knowledgeable one" 
mentioned in the previous verse: every particle of this universe is in His 
knowledge and is aware of the moving and stationery states of all 
objects. He is aware of the seed sown in the earth and also of the plant 
that later sprouts. Similarly, the calamities and blessings which descend 
from the sky are in His information as well as those which ascend in it. 
In other words, His knowledge embraces the microcosm as well as the 
macrocosm and He is watching over everything. The minutest of things 
in His kingdom is not beyond His knowledge; neither is it possible that 
anything can move in any place in this universe without His permission 
nor interfere in matters. The reason that the all-embracing nature of 
God's knowledge is explained is that a big factor that leads to polytheism 
is this concept of the polytheists that how can what transpires in every 
nook and corner of this unfathomable universe always remain in God's 
notice; how can He be aware of every word and deed that emanates from 
each and every human being; how can He be continuously aware of 
every sorrow that is afflicted to a person. For this reason, they had 
divided the various affairs of this universe and allotted a deity to each. 



2. He has knowledge of all that goes into the earth and all that comes out from 
it and all that descends from the sky and all that ascends to it. And He alone is 
the Forgiving One, the Merciful. 
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To acquire favour with God, they had invented various mediators and 
intermediaries. They worshipped the jinn as they thought that they bring 
news from the heavens. They regarded the angels as deities thinking that 
they intercede before God. This verse has refuted all these superstitions: 
God's knowledge embraces everything; hence no one is His associate 
and partner. He is Himself governing all the affairs of this universe and 
does not need any help in this regard. 

The words jy^\ i*>-_^ 5*3 i m ply that God is not unjust and oppressive 
so that to make Him happy or shield one self from calamities some 
intercessors and intermediaries are needed. In fact, He is very Merciful 
and Forgiving. To acquire His mercy and forgiveness all that is needed is 
that a person seeks repentance for his sins and makes amends. It should 
be kept in mind here that one of the common factors which lead to 
polytheism is the deception of the polytheists that God is a very horrible 
being. After that, in order to make Him happy they invented various 
intermediaries according to their own concepts. This part of the verse 
negates this very notion of theirs. 

V) oi4 ^ a % 3& ot'j^ % j$\ a % Collin j^s jiiL 

The first verse of the surah had mentioned that God is all wise and all 
knowledgeable. The second verse stated the all embracing nature of His 
knowledge. Now this verse says that since all this is so, then an essential 
requirement of all this is that the Day of Judgement is bound to come; 
yet the stubborn are not willing to believe in it and arrogantly reject it. 

The words °^i-=cSs\£i Jl emphatically convey from the tongue of 

Muhammad (sws) a response to this attitude of the rejecters. The 
statement is given in the form of an oath sworn by him on the Almighty 
and is of the same intensity as that of the rejecters. 

The phrase <_4*^ p)^ * s a badal (permutative) of J,j. Ie., by my Lord 
who is aware of the unknown from whom nothing in the heavens and the 
earth is hidden; everything is written in a clear register. 

The reason that the extent of God's knowledge has been portrayed in 
this verse is to warn and threaten the rejecters who were obdurately 
denying the Day of Judgement. They should remember that it will not 



3. And the disbelievers declare: "The Day of Judgment will never come to 
us." Say: "Yes! By the Lord Who knows all that is unknown, it will surely 
come to you! Nothing at all is hidden from Him neither in the heavens nor in 
the earth nor anything smaller or greater than it but is recorded in a clear book. 
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only come but when it comes each person will have to give account of all 
his deeds, whether big or small. At the same time, a clarification is also 
afforded: one of the reasons that the rejecters regarded this day to be far- 
fetched is that they regarded keeping the account of each and every word 
and deed of a person to be unlikely. In order to remove this 
misconception of theirs, this all-embracing nature of God's knowledge is 
mentioned just as it was mentioned earlier in the context of monotheism. 

These verses state the need of the Day of Judgement and why is its 
arrival necessary: if it does not come, then it would mean that the pious 
and the wicked are alike in the sight of God - which is self-evidently 
incorrect. God has not created this world on injustice; hence, it is 
essential that a day come in which the Almighty reward those who 
professed faith and did righteous deeds and punish those who tried to 
defeat the cause of God. 

Here it needs to be kept in consideration that the real objective of the 
Day of Judgement stated here is to reward the believers. The reason is 
that it is precisely this which is the purpose of bringing about this day. 
Punishing the wrongdoers is not its purpose; it is only a consequence of 
that day. The Almighty has created this world to shower His mercy and 
the Day of Judgement also has the same purpose; however, an essential 
consequence is that those who do not make themselves worthy of this 
mercy will make themselves worthy of His wrath. 

Two things are mentioned here for the believers: forgiveness and noble 
sustenance. The implication is that God will forgive the blemishes of 
those who lead their lives while being imbued faith and doing righteous 
deeds; the expression "noble sustenance" comprehensively signifies all 
the blessings and favours which they will receive in Paradise. 

The disbelievers are mentioned here by the attribute: j I^Ll ^ j]l 
The word iy>-{xj= means to try to outdo one another in defeating 
one another. The implication is that those who are trying all out to defeat 
the revelations of God will be punished with a painful torment by Him. 
The obvious allusion is to the leaders of disbelievers who will be 
punished in a specific way. This specific punishment is called £ «_>llc. 



4. So that He may reward those who professed faith and did righteous deeds; 
it is they who shall be granted forgiveness and a noble provision. And those 
who fervently strive to defeat Our revelations shall have a special share in the 
painful torment." 
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^J\jLj. The word y>-j refers to a punishment that is very horrible. 

jjj*^ Ji y> <i^j (y* oy\ p-M !>L>' 6^ 

This is a mention of the people blessed with real knowledge whether 
they belong to the People of the Book or who preserved the teachings of 
their prophets and scriptures or to the upright ones whose hearts became 
radiant with the light of the Qur'an because of their innate yearning for 
the truth. The followers of the Hanifiyyah among the Arabs too come 
under this latter category. The verse states that these people regard what 
is revealed to Muhammad (sws) as the absolute truth. In others words, 
these people support the belief in monotheism to which he is inviting 
them and the belief in life after death he is warning them of and 
regarding these beliefs to be true. As for those who are arrogantly 
denying these beliefs on the basis of the alleged deities, they are 
absolutely wrong. It is stated here to assure Muhammad (sws) that if 
some careless and indifferent people are opposing him, he should not be 
bothered; sufficient it is for his faith that those blessed with knowledge 
and insight are his supporters. A person should care about sane and 
sensible people and not about those who are careless and indifferent. 

The words -L^i-I yyl\ Ji imply that these men of learning 

openly acknowledge the fact that this book undoubtedly guides people to 
the path of the powerful and praiseworthy God. In other words, the 
religions fabricated by others will necessarily lead people to the pit of 
doom and misguide them; however, this Book leads people to God. Here 
two attributes of God are mentioned: yy>i\ and The former reflects 

His respect and power and the latter signifies that He alone is worthy of 
gratitude both in this world and the next. Both these attributes 
necessarily entail the belief of monotheism and life after death, as is 
evident from earlier discussions. 

Evident from this also is the fact that in the terminology of the Qur'an 
real knowledge is the comprehension of God and of the Hereafter only. 
If a person does not have this knowledge but at the same time has many 
other disciplines of knowledge in his mind, then they will become a 
burden for him and danger for others. The Qur'an has regarded only 
those people as men of knowledge who have comprehension of God and 



5. And those endowed with knowledge regard what has been revealed to you 
from your Lord as the very truth and it leads to the path of the Almighty, the 
Praiseworthy. 
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of the Hereafter: 

(t A :ro) jyh. y_j£. &\ 5i *UAiJI oUf ^ &>\ ( _ s iii Ui| 

Only those among His servants fear God Who have knowledge. 
Indeed, God is Dominant and Forgiving. (35:48) 

6 ^ 0 ^ 

(V) JoJo- (jjJii- 

After referring to the attitude of the believers in the previous verse, the 
attitude of those people is depicted in this verse who, being devoid of 
knowledge, are wandering in the darkness of disbelief. It is stated that 
these people are making fun of the Prophet (sws) and his message. They 
call upon people and tell them that they will show them a mad person 
who posing as a messenger of God claims that after dying and being 
reduced to dust they will be raised to life again. - In other words, this 
statement is not even worthy of any refutation. 

7 (A) 

This verse furnishes further detail of the fun these people make and 
also an immediate response from the Almighty. 

The words XL>. ^> j»l iSjS" 4il Jp lSj^ state the opinion of these people 
about Muhammad (sws). According to them, he is either imputing 
falsehood to God that He has sent him as a messenger and whatever he is 
saying it is on behalf of God or he is a person possessed. The implication 
is that both these features exist in this person. He is an imposter as well 
as mad. 

In the sentence j^dl J^UsJlj ^jIjJLII J s s^i-^U 5_?~?ji ^ CfJ^ J? the Qur'an 
has given an immediate reply to the fun made by these arrogant people 
and what an effective and majestic answer it is. 

It is stated that these foolish people have made a very wrong 
assessment. Error lies neither in the messenger nor in his message; the 
real problem lies with these people who are not professing belief in the 



6. And those who have disbelieved say: "Shall we show you a man who 
claims that when you will be reduced to bits you will be raised in a new 
creation? 

7. Has he invented a lie about God, or is he mad?" In fact, those who deny the 
life to come are doomed and inflicted with deep error. 
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Hereafter. They are afflicted with punishment and have strayed deep into 
error. One type of error is that in which a person still has the potential to 
turn back and reform himself even though he may have done many bad 
things. However, those who are afflicted with the torment of the Hereafter 
can never turn back. All doors of hope have closed on them. The fate of 
such people is stated in present tense instead of the future tense because 
this fate of theirs is actually concealed in their attitude. In other words, 
they are caught in it at this very moment because of their arrogance. 

% {\) jd hH ius J, b\ ills' J^ijt ^>j^ 

What was mentioned in the first verse of this section of verses is taken 
up again here in the last verse. It had been said in the first verse that 
whatever is in the heavens and the earth is in the hands of God and hence 
He alone deserves our gratitude both in this world and in the next. Here 
it is said that have not these arrogant people reflected on the fact that 
these heavens which are stretched over them like a roof and this earth 
which is spread below their feet like a floor and from which they are 
benefitting - who is holding them together? Obviously this task is 
beyond them. Had God not held them together, the heavens and the earth 
instead of giving benefit to them would have become a source for 
torment for them. The verse goes on to state that whenever God wants, 
He can have them as well as the earth submerged and have the heavens 
rain down stones for them instead of His mercy. Nothing of this universe 
is providing benefit out of its own accord. It is doing so at the behest of 
God. And nothing is in the direct control of human beings. It is because 
of God's directive that things are being of use to man. This is such a 
clear fact that makes it mandatory on man to not show arrogance on any 
favour and on the contrary become grateful to the Lord Who blessed him 
with these favours; moreover, instead of making a favour a means of 
showing disobedience to God and being rebellious to Him, he should use 
it to earn the pleasure of God and while following His directive. 

This very topic is mentioned in Surah Fatir, the next surah which 
occurs as the pair of this surah in the following words: 



8. Have they not seen the heavens and the earth before and behind them? If 
We want, We can make the earth to cave in with them or let fragments of the 
sky fall upon them. Indeed, there is a sign in this for every penitent person. 
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Undoubtedly, it is God who keeps the heavens and the earth from 
falling. And should they fall, none can hold them back but Him. 
Indeed, He is Forbearing and Forgiving. (35: 41) 

The words jIc- j£3 iliJS i\ 51 imply that if they had reflected on 
this aspect of the heavens and the earth then they would have found a 
great argument on what the Qur'an was inviting them to; however, 
accessing this argument needs that a person possess the quest for the 
truth, the ability to learn a lesson from others and an inclined heart. No 
sign can effect those who do not have these traits. 



Section II: Verses (10-21) 

In the succeeding verses, two examples are cited. The first of them is 
that of David (sws) and Solomon (sws) who were given a great kingdom, 
profound knowledge and wisdom and numerous blessings found in the 
heavens and the earth. They never became arrogant and rebellious after 
receiving these favours; in fact, they continued to remain thankful and 
obedient to God. The reward God gave them of this gratitude was that 
He continued to increase His favours on them. 

The second example is that of the people of Saba' who lived in and 
governed a very populated and fertile territory; however, they became 
arrogant and unruly after receiving it. At last, the Almighty totally routed 
them through a storm and they became a tale of the ancients. 

Both these examples are presented before the affluent and arrogant 
among the Quraysh. They two have both these options: if they want they 
can make themselves worthy of God's favours like David (sws) and 
Solomon (sws) and if they want they can invite His wrath by following 
the footsteps of the people of Saba'. At the same time, a reminder exists 
in these examples that if God's law of reward and punishment comes 
into play in this world, why do they consider it to be improbable in the 
next world. Readers may now proceed to study these verses. 

(jiU 4j Jo (jo J-**^ (j-* i3^M iy?j j - ^ 3- ?^ (ji-^ - ^ UJuuij ^4** 15.3.5 j ^ *' ^j-^ 
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^ iJ^-Sj ^^-^ ^JJ^ ffi jjJu-C^ l — J ^i-?'i3 JJ-^J L r 1 ^"^' O^Wj (Ji^^*^3 S^J^" 
JSlj (j^pj^ 5j^S Si Ajji Jp ^3 U O^lll aIIc. Ul*a3 ills jjSlUi c^^UjC- 

jO^=uj (3jj (jj^? Oi-ji (J* - jo-s^—wa ,_j (jlS' jJLS (M) 

Uj dUi (M) jl^ JSlj Jj^ <Jiji Ctt^>- 

l| 51 (33-*-* er p*^5>°3 '-^^ p^Ul*^ jl j» . fl< ! ijiilij UjlLLl 

(jJ^«j-JI ^ Ifljji S!i Oj**j\S <uis> jjLAji ja-fe^ (J-^* 5 

(ill. Jj _yfc jLj sJr^-SU (Jj^Jj jUjoJ Si 0^2-^ p-ftP^- *J 6u (^*) 

(^) jL^. S( ^s. J" Jc. jjj^ 

And on David We bestowed Our special bounty: "Mountains, join him 
in his hymns and We gave the same directive to the birds also." And We 
softened iron for him: "Make loose-fitted coats of mail and secure their 
links and do righteous deeds all of you. Indeed, I am fully observing 
whatever you do." (10-11) 

And We made the wind subservient to Solomon. He would travel away 
for a month and return back in a month and We caused a spring of 
molten brass to flow for him and from among the jinn also made those 
subservient to him, who would serve him at the behest of his Lord [and 
for them Our directive would be:] he among them who disobeys Our 
directives, We will make him taste the torment of Hell. They would 
make for him whatever he pleased: arches, statues, basins as large as 
watering-troughs, and stationed cauldrons - "Be grateful! House of 
David." And few among My servants are grateful. (12-13) 

Thus when We had decreed his death none except a worm who would 
eat away his stick informed them of his death. So when he fell down, 
only then did the jinn realized that had they knowledge of the unknown, 
they would not have remained in this humiliating scourge. (14) 

And for the natives of Sheba also, there was a great sign in their 
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dwelling-place: rows of orchards both on their left and on their right. 
"Benefit from the sustenance of your Lord and be grateful to Him." 
Luxuriant and fertile land and forgiving is your Lord. Then they 
disobeyed; so We let loose upon them the waters of the dam and 
replaced their gardens by two others bearing insipid fruit, tamarisks and 
a few Lote-trees. Thus did We punish them for their ingratitude; and We 
punish none but the ungrateful. (15-17) 

And between them and the cities that We have blessed, We populated 
roadside settlements and measured out distances of travel between them. 
"Travel through them by night and day in safety." Thus they said: "Lord! 
Distance us from our journeys." And they sinned against their souls; so 
We made them a tale of the ancients and totally routed them. Indeed, 
there are signs in it for every steadfast, thankful person. (18-19) 

And Satan made his view about them come true. So they followed him 
except for a group of believers. And he had no power over them. Our 
only aim was to distinguish those who had conviction in the Hereafter 
from those who were in doubt about it and Your Lord is watching over 
everything. (20-21) 

Explanation 

9 (V) $ HJljj^iaJlj iju> (jjl JUa- Ij "iULi \1? SjjlS HjoTjJlSj 

Details of the blessings of God on the prophets David (sws) and 
Solomon (sws) have been mentioned earlier in Surah Anbiya' and Surah 
Naml. Here I will confine myself to important points only. 

The words 'J^\j J,jl JU=- £ are an allusion to the gentle and moving 
voice of David (sws) bestowed to him by the Almighty. He would sit in 
the valley and sing hymns of God in a melodious tone that was sublime 
in nature. His rhymed invocations would be so poignant that trees and 
stones, beasts and birds - all would be overwhelmed by them and would 
join him in his chanting. 

The real meaning of is which is to add one's tune into 

another's, repeat another person's voice and to join another person in 
chanting. In general, everything of this universe glorifies the Almighty 
and when it does so it also joins others who glorify God. However, the 
way the Almighty specially blessed David (sws) a gentle heart and 
melodious voice, in a similar way He had specially directed the 
mountains and the birds to join David (sws) when he glorifies the 



9. And on David We bestowed Our special bounty: "Mountains, join him in 
his hymns and We gave the same directive to the birds also." And We softened 
iron for him: 
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Almighty and sings His hymns. In Surah Anbiya', the words used are: 
(V\ S\) J£i\j Jptl^ <-H^ hj^ ^°J^j (And We subjugated the 
mountains with David (sws) and also the birds, (21:79)). 

The words Joji-I *) IDtj portray the weaponry of David viz. the 
Almighty softened iron for him. Details of this have been provided in 
Surah Anbiya' they became so advanced in melting iron and preparing 
thin links and buckles that such was the light-weight nature of these mail 
coats that they seemed to be made of cloth that was easy to wear. At the 
same time, being made of iron, they would be protective in nature. 

The word olLll is used for a loose-fitted attire that covers the whole 
body. Here it is used to qualify loose-fitted mail coats. In the expression 
sjLS\ j jjJ, the word j ^ refers to the make of something and ^>->J& means 
to keep proportion in consideration while making something. 

To make an attire from iron which is loose-fitted and its ... are also 
proportionately spaced out would not have been possible unless the 
Almighty revealed to David (sws) the science of melting iron. He was 
the one who originated this technological advancement. With this 
invention he made a grand contribution to defence weaponry. This 
increased his military might in relation to his enemies. 

Consider next the section of the verse: Uj j,\ li-Ua IjiltlJ. 

While in the previous section of the verse, encouragement is expressed to 
develop this science and benefit from it, in this section of the verse the 
moral right of this advancement is delineated: he should not go astray 
after being bestowed with this blessing and spread anarchy in the land 
through it; on the contrary, he should keep in mind that God is watching 
over whatever he is doing. This directive is given by God to David (sws) 
and all his family and followers. This is repeatedly mentioned in the 
Psalms and the Proverbs. 

No one can deny the development man has made in science neither can 
anyone refute the benefits of this development as well as the benefits that 
will accrue in future from them. However, man has forgotten two things. 

First, every invention of science owes itself to God's guidance. 
Second, it is the natural requirement of every favour and capability that 
they be regarded a trust from God, and while benefiting from them he 
should remember that the God Who has bestowed these is watching 
where he uses them. By ignoring both these things, science has become a 



10. "Make loose-fitted coats of mail and secure their links and do righteous 
deeds, all of you. Indeed, I am fully observing whatever you do." 
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great danger for man. One cannot say when man may commit suicide 
from a weapon he has invented himself. 

11..,. ill (<-■ o »f o' 1 - 2- .?i 

Just as the Almighty had given David (sws) the knack to put iron to his 
use and from which he had considerably enhanced his land might, in a 
similar way, he gave Solomon (sws) the knack and power to control the 
winds. Through this power, Solomon was able to enhance maritime 
power so much that his ships would travel for months without any 
hindrance. I have already mentioned in verse 81 of Surah Anbiya' that 
his sail-ships would travel to far off shores and such was the scientific 
manner in which these sails were made that adverse winds or windless or 
little wind situations would not interfere in their travels. It is mentioned 
thus in Surah Su'ad: (r^ :rv) CXj\ e4=- sj^i d?Jf $ ^°J^ 
(Thus We put the wind to his service which blew in harmony at his 
bidding wherever he intended to go, (38:36)). The words in Surah 
Anbiya are: l^J Uy>U jdl J?'ji\ Ji oyAj i£ Jf- aI^sIc- ^lllSj (h\ S\) 
(And for Solomon We subjugated the stormy wind which would blow at 
his behest to the land in which We placed blessings, (21:81)). 

In the verse under discussion, the lengthy travels of these ships are 
under discussion. A single travel would span a whole month. Though 
winds are mentioned, yet ships are implied. It is as if the cause is 
mentioned to connote its effect. This is because the real power Solomon 
(sws) had was regarding winds. Obviously, the long travels were only 
possible if these ships be of large size and at the same time the system to 
control the wind be so profound and stable that they were able to set sail 
in every type of sea while facing various types of winds. Here, it may be 
borne in mind that in classical eloquent Arabic, the words jjs- andO^J jj 
|]also occur while being divested of the night and day stipulation to 
merely mean "coming" and "going." Thus, in Surah Al-i Tmran, the 
words are: :V) JliaJJ ittaJo <iilft>\ ^ cJ/js- ijj (and when 

you left your house to position the Muslims in their battle-posts, 



11. And We made the wind subservient to Solomon. He would travel away 
for a month and return back in a month and We caused a spring of molten brass 
to flow for him and from among the jinn also made those subservient to him, 
who would serve him at the behest of his Lord [and for them Our directive 
would be:] he among them who disobeys Our directives, We will make him 
taste the torment of Hell. 
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(3:121)). Similarly, while explaining the entry qIj, the author of Aqrab 
al-mawarid writes: ^jIa^I j ^^iil jlLi J-jcl^j -)i j (this word is also used 
merely to mean: to come and" to go). 12 

It is evident from these details that subjugation of winds does not refer 
merely to their subjugation, the purpose is to point to the majesty of the 
naval fleet of Solomon (sws). It is exactly in line with what was said for 
David (sws) earlier: thus when it was mentioned that that iron was 
softened for him, the purpose was to point to his weaponry and military 
might. At another instance, an explanation to this is proffered in these 
words: (A- S\) °<J==uX t J=c^^i l4=J ^ji! olilicj (And We taught 
him the art of such attires which could protect you in your wars, 
(21:80)). I have also alluded to the extent and might of his naval fleet in 
Surah Anbiya'. 

The word jLl in JLai\ cxs- 41 ULllj means brass. The role it has played 
in the development of civilizations needs no elaboration. A study of the 
history of those times reveals that in the era of Solomon (sws) large 
reserves of brass were discovered and he efficiently used them in the 
construction and advancement of the society. It is evident from the verse, 
that brass was found in molten form and then after drying it was put to 
various uses. The huge cauldrons and troughs mentioned ahead were 
obviously made from this brass. It is evident from history, that in the 
construction of the Temple also, Solomon (sws) used this metal. Just as 
today, fountains of oil have been made to flow by God, in the times of 
Solomon (sws) fountains of brass were made to flow by Him. Each and 
every treasure of the earth discovered in the past or has been discovered 
today or will be discovered in the future owes its discovery to God's 
guidance. People who have insight know that the real source of all this is 
God; however, people whose eyes have been dazzled by science think 
that they are its source. 

Consider next the section of the verse: &j o% £>M 6^ J^*J ,v <S^ (5^5- 
It has already been mentioned in Surah Naml that God had blessed 
Solomon (sws) with a discipline through which he would control 
rebellious jinn and used them to accomplish certain tasks. It is evident 
from the verse under discussion that these jinn were not directly under 
the control of Solomon (sws); in fact, they would obey him on God's 
bidding and if anyone of them disobeyed God, he would be punished by 
God, as is evident from the next words of the verse: 15 j»l ^c- yj 
l-jIIc °y* ajjj (He among them who disobeys Our directives, We 



12. Sa'id al-Khun al-Shartuni, Aqrab al-mawarid fi fusahi al-'arabiyyah wa 
al-shawarid, 1 st ed., vol. 2 (Tehran: Par al-uswah, 1416 AH), 451. 



Surah Saba' 18 

will make him taste the torment of Hell.). Some people think that the 
word jinn refers to gigantic and powerful men. However, this view is not 
correct because it is clearly mentioned in Surah Naml that the army of 
Solomon (sws) consisted of the jinn, human beings and birds: J4^-j 
(W :^V) jlJaJlj cr^^J i!>^ 0? 0^P^4 (And for the inspection of 

Solomon (sws), his army consisting of the jinn, human beings and birds 
was gathered, (27:17)). If jinn implied human beings, then there was no 
need of mentioning the jinn here separately. 

JT IjJlL&I CjII^Ij jj-^j l -r 1 ^j^-^' (j^W^J j^^L? S-^J^" [ji ^* ^ Oj-^V 

13 (^f ) jjSLiJl CS^r (>* \y*-Z> ^jj^ 

This verse mentions details of the errands on which Solomon (sws) 
would employ the jinn. Some of these errands relate to construction 
while others fulfill cultural and welfare needs. When in their days of 
decadence the Jews were afflicted with base and occult disciplines, they 
ascribed these nonsensical things to Solomon (sws). Here the Qur'an has 
specified that the discipline through which he subjugated the jinn was 
given to him especially by God out of His grace. It had nothing to do 
with base or occult disciplines and whatever tasks he assigned to the jinn 
were all related to construction and other needs of the society; never did 
he use them for any evil purpose. This has been explained in detail in 
verse 101 of Surah Baqarah. 

The words J^^j s-o^ - re f er to me fact that Solomon (sws) would 
employ the jinn to make maharib and tamasil. The word mihrdb, in my 
opinion, is used in its common meaning because arches are the most 
prominent structure of a building that foremost come to the notice of an 
onlooker. Hence the art of construction is the most visible in them. 
Among the buildings made by Solomon (sws), the details of how the 
Temple and the palace were constructed are found in the Bible. It is 
evident from this that the arches were constructed in the most exquisite 
manner. Patterns of beautiful flowers were made on them. 

The word J^Ui is the plural of Jllo which refers to the portrait of 
something or its carved form or its portrait or its statue or sculpture. It 
can be of non-living things like seas, mountains, trees, bushes and 
flowers etc and can also be of a real or hypothetical living being like 
human beings, angels, the jinn and animals etc. It is evident from the 



13. They would make for him whatever he pleased: arches, statues, basins as 
large as watering-troughs, and stationed cauldrons - "Be grateful! House of 
David." And few among My servants are grateful. 
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Bible that Solomon (sws) built both these types of J^Ul For example, 
where his palace is mentioned, the words are: 

On the panels between the uprights were lions, bulls and cherubim. 
(1 Kings, 7:29) 

Similarly, where the construction of the Temple is referred to, the 
words are: 



For the inner sanctuary he made a pair of cherubim out of olive 
wood, each ten cubits high. One wing of the first cherub was five 
cubits long, and the other wing five cubits. (1 Kings, 7:23-24) 

The inside of the temple was cedar, carved with gourds and open 
flowers. (1 Kings, 6:18) 

He also covered the floors of both the inner and outer rooms of the 
temple with gold. (1 Kings, 6:30) 

As for the pictures and statues of non-living things, there is no 
difference of opinion in they being allowed, however, it can be grasped 
as to how Solomon (sws) regarded the statues and sculptures of living 
beings as allowed. If the answer to this question is the one given by our 
exegetes that these things were allowed in the sharT'ah of the Israelites, 
then this is based on their ignorance from the Torah. A clear prohibition 
of these things is mentioned in the Torah. Thus it is stated: 

"I am the Lord your God, who brought you out of Egypt, out of the 
land of slavery. "You shall have no other gods before me. "You shall 
not make for yourself an image in the form of anything in heaven 
above or on the earth beneath or in the waters below. You shall not 
bow down to them or worship them; for I, the Lord your God, am a 
jealous God. (Exodus, 20:2-5) 



It can clearly be seen here that there exists a prohibition of making a 
picture or a statue. Hence it is incorrect to believe that these things were 
not forbidden in previous shari'ahs. And one can also not think that 
Solomon (sws) would have violated any directive found in the Torah. 
For this reason, my opinion is that he would have made only those 
pictures and statues which related to art alone and did not possess any 
religious sanctity whatsoever; however, when idol worship found itself 
among the Jews, such things must have been made by kings and to give 
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religious sanction to them they must have ascribed them to Solomon 
(sws). It has already been shown in the exegesis of Surah Baqarah that 
the Jews had attributed the invention of base disciplines to Solomon 
(sws) as well. A refutation had been made of this view there. Similar 
nonsensical things have been ascribed to him in the Book of Kings. It 
should remain in consideration that the Jews have not presented Solomon 
(sws) as a prophet of God but as a materialistic king and have tried to 
smear every aspect of his character 

In the expression ollJj jjiSj ^'J^ gLL>-j the word jLL- is the plural of 
ZsJl>-. It means basins and large plates and the word ^>\y>- is the plural of 
^oU- and means watering-troughs. The word o\1Jj is an adjective used 
for mountains. Here it is used for huge cauldrons which would be so heavy 
that it would not be easy to take them from one place to another. They 
would be generally fixed at one place over hearths and fire places and a 
very large quantity of food would be cooked in them at the same time. 

In the earlier section of the verse, it was depicted how art flourished in 
the time of Solomon (sws). In this section of the verse, his generosity 
and munificence are alluded to. The jinn would make huge basins as 
large as watering-troughs for him and heavy cauldrons which would be 
stationed at one place. These details signify Solomon's generosity, If the 
bigheartedness and munificence of a person needs to be highlighted, only 
two words in Arabic are sufficient of this: olLJj jjjj 41. It is this 
metaphor which classical Arab poets use for their generous people like 
Hatim al-Ta'I (d. 578 AH). 

It is evident from this that the culture and civilization founded by 
Solomon (sws) did not merely have the shine of art, and science in it, it 
was also marked with generosity and kindness for the deprived. It is for 
this reason that the Almighty has praised his endeavour in this regard. A 
society in which both these aspects simultaneously exist is a blessed one. 
On the other hand, a society which has the grandeur of art in it but in 
which the poor suffer is a fiendish society. 

The words l^xi, SjjlS jT Ijil&l express the obligation to God's favours 
and blessings on Solomon (sws). He was told that he should not be led 
away from the path of righteousness after receiving the gifts of science 
and art and all other wonders; on the contrary, he should show gratitude 
and use each gift in the right manner and place. This advice, in general, 
emanates from the very existence of a favour of God; however, since 
Solomon (sws) was a prophet of God, he was given this advice through 
divine revelation. This is mentioned repeatedly in both the Psalms and 
the book of Proverbs. Here the address found in the expression SjjIS jl is 
meant to remind Solomon (sws), his family and his followers to follow 
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his father in thanking God. This is because he has actually inherited all 
these favours and all this grandeur from him, and his father was given all 
this by the Almighty as a reward for his gratefulness. 

The words jjxUl (Sl^r J^j express a note of caution and a very 
important one: this path is not easy to tread; it is fraught with danger. 
God blesses many with His favours but few are thankful to Him; most 
people after receiving these favours become disobedient and rebellious. 
From here, one can gather a very important point of the philosophy of 
religion: among the trials of patience and gratitude, the trial of gratitude 
is more difficult. The sayings of Jesus (sws) also corroborate this fact. 
He has explained this reality in the following words: "Again I tell you, it 
is easier for a camel to go through the eye of a needle than for someone 
who is rich to enter the kingdom of God." (Matthew, 19:24) 

14 (\i) t_->ljJLll (j IjiJ U C^j^\ ijiS'jJ <j\ jjjXl c^uIIj 

The previous verses have totally refuted those who were afflicted with 
the wrong notion that all of Solomon's achievements were, God forbid, 
dependent on the jinn. Now in this verse, it is further pointed out that the 
jinn have no means to know the matters of the unseen. They have no 
information about them just as other creatures of God have no 
information about them. In order to clarify this point, the incident of 
Solomon's death is referred to. At the time of his death, he was 
overseeing the tasks he had assigned to the jinn but the latter never came 
to know of it. They continued to work in forced labour. Finally, after a 
long time they came to know that Solomon (sws) had died. It was then 
that they were able to secure freedom from his slavery. 

The whole incident seems to have happened like this: at the time of his 
death, Solomon (sws) was personally supervising important tasks 
especially the ones he had assigned to the jinn. Thus he was overseeing 
some construction work while leaning on his walking stick when death 
overtook him. However, he continued to stand on the support of his stick 
and the jinn continued with their work thinking that Solomon (sws) was 
watching them. Considerable time elapsed during which termite ate his 
stick from below after which his body fell to the ground. 



14. Thus when We had decreed his death none except a worm who would eat 
away his stick informed them of his death. So when he fell down, only then did 
the jinn realized that had they knowledge of the unknown, they would not have 
remained in this humiliating scourge. 
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The occasion and context in which the expression 'tXs occurs 

shows that the reference is to termite. The word sLLL« means "stick." The 
verse does not mention the duration for which Solomon (sws) remained in 
this state. However, neither is it improbable that his dead body remained 
in this position for sometime nor is it improbable that termite ate away 
part of his stick. Termites are very vicious insects and are capable of 
eating away wood in a very short time especially if they are large in 
number. Sticks and staffs are easy prey for them. Moreover, the nature of 
the incident in this case was very special. It was the will of God that the 
death of Solomon (sws) take place in such a manner that it becomes 
evident to people that the wind and the jinn who were under his control 
were not able to save him from this sudden death. The incident should 
also happen in a way that the wrong notion of jinn that they [-the Jinn-] 
know or can know the matters of the unknown. In order to explain these 
facts, the Almighty gave death to Solomon (sws) in this manner. And 
God can do whatever He wants to accomplish a task He intends to realize. 

The words oh-^ ^>\'&>\ jJjV ^ 44*^ Oj-^v 0' allude 
to the fact that the mischievous jinn would be continuously be on the 
look out to eavesdrop on the matters of the unseen world (al-ghayb), and 
for this purpose they would sit in various stations in the heavens, as is 
evident from Surah Jinn and from various other places in the Qur'an. 
They had successfully bluffed human beings who had been lured away 
by them that they had the means to be aware of the secrets of the 
unknown. However, the incident of Solomon's death was enough to open 
their eyes; they were not even able to have knowledge of something that 
was so close by, what to speak of the secrets of the heavens. As a result 
of this lack of knowledge, they had to continue with their humiliating 
punishment of subjugation. 

It is also evident from the above words that Solomon (sws) had only 
subjected mischievous jinn to forced labour and that his knowledge of 
subjugation related to them only. 

15 . 9 t < 2 - „ f-tft, A 

The people of Saba' have already been mentioned in verse 22 of Surah 



15. And for the natives of Sheba also, there was a great sign in their dwelling- 
place: rows of orchards both on their left and on their right. "Benefit from the 
sustenance of your Lord and be grateful to Him." Luxuriant and fertile land and 
forgiving is your Lord. 
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Naml. They inhabited the area now called Yemen. It was a very fertile 
and lush land. A series of luxuriant orchards marked the borders of its 
main highway. These orchards were found all over their territory as well. 
However, these people did not give due regard to this blessing of God. 
As a retribution for this ingratitude, the Almighty sent a flood to then 
which destroyed the whole country. Earlier, the characters of David 
(sws) and Solomon (sws) were presented as grateful servants of God. 
Here in this verse the fate of ungrateful people is depicted. In verses 112- 
113 also, the Quraysh are asked to seek a lesson from the exemplary fate 
they met. 

Consider the words: JUiy g^J jc- £>l L$pJJ> Js 111) ob jJD. The 
word 111 refers to the people of Saba'. The word here means 

"territory" or "land." The word is not defined by an alifldm to portray 
its majesty and magnitude. The implication is that for the people of 
Saba' existed a great sign of God's mercy and providence as well as of 
his blessings and favours. However, they did not give it due importance 
and also did not learn the lesson that was meant to be learnt from it. 

The words JUJy u±h rf- o^=- explain this sign: a series of orchards 
existed on both their both sides ie left and right. It is evident from this 
that their main highway passed through the centre of their territory, and 
on both sides of this highway was a succession of orchards. The word 
glxLs- here does not mean two "orchards." It means "two lines of 
orchards." Such usage of a dual noun are found in Arabic and here 
concomitant factors points to this usage of the word. 

The words 4) \/J>JL\j °^J=4j 3°jj ^ \J& state the lesson that can be learnt 
from this great sign of God and which should have been learnt from the 
people of Saba'. These manifestations of advancement and grandeur by 
their very existence are calling out that people should benefit from these 
blessings of God and show gratitude to Him. 

The word <ZJb in j^ic- CJjj X2X> means "lush and fertile." It is used in 
this meaning at many places in the Qur'an. The lesson people have been 
told to learn in the previous part of the verse is extended here. If they 
observe their land with deep insight they will come to know that the Lord 
who has provided them with abundant and ample blessings is very 
Forgiving and Merciful. Even though they did not deserve it and in spite 
of their ungratefulness He has richly provided them. I have been pointing 
at various instances of this exegesis that expressing gratitude to someone 
who confers favours and blessings is an obvious requirement of human 
nature. A person who is devoid of this awareness is worse than an animal. 
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Aj\j JaJ 1 " Jjl iJijS 0^^" joJ&lSljJj jJjJ"-^ ja-feic- IJ^^-S ij-siP^C-li 

16 ( n ) J^j-W a^sO^ 

Some lexicographers are of the opinion that the word means 
"pounding rain" and others say that it is the plural of ^ which refers 
to stones gathered in many layers one over the other. From here it came 
to be used as a structure or bulwark erected in a valley to stop water. It is 
stated in Aqrab al-mawdrid: t£s\J\ (a dam that is constructed 

in the middle of a valley). 17 Mangla and Tarbela dams are its examples in 
Pakistan. It is evident from history that the people of Saba' had a very 
long and wide dam which would protect them from the danger of floods 
and also irrigate their lands when needed. It is named Sadd-i Ma'arib. 
Ma'arib was the capital of Saba', It was probably destroyed in 542 AD 
as a result of which the whole country was destroyed. 

The words Jll lll^U \y&'j,Xs express the fact that after 

receiving God's favour instead of becoming thankful to Him they became 
arrogant. It is evident from verse 113 of Surah Nahl that the Almighty 
sent a messenger to them to warn them but they showed indifference to 
him. Finally, the torment of God came upon them in the form of a huge 
flood and destroyed this dam which routed theiy whole land. 

In the section jl^ ^ Jil} AS I JljS Jglsf- JfclsJjoj 
the word IZs- means bitter and having a bad taste. In other words, this 
storm ravaged them in such a manner that the lush and luxuriant orchards 
were turned into some trees having bitter fruit and some bushes of lotus. 
It is evident from these details that the flood not only destroyed their 
whole territory but also was instrumental in depositing a layer of mud or 
sand on it which changed the nature of the trees which remained and the 
whole land grew wild bushes and shrubs. 

The word oljl^- means "to give return." A return can be both good and 
bad. Hence it is the context which determines which meaning is implied 
at an instance. Here the occasion shows that a bad return is meant. In 



16. Then they disobeyed; so We let loose upon them the waters of the dam 
and replaced their gardens by two others bearing insipid fruit, tamarisks, and a 
few Lote-trees. 

17. Sa'Id al-Khuri al-Shartunl, Aqrab al-mawdrid, vol. 3, 532. 

18. Thus did We punish them for their ingratitude; and We badly punish none 
but the ungrateful. 
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other words, the verse would mean: "We gave them this punishment 
because of their ungrateful attitude, and such punishments We give to 
none except the ungrateful." 



with whom the people of Saba' had trade relations. These countries were 
very fertile. That is why the adjectival phrase l^J is used for them. 
Trade relations with countries which are fertile are a source of income 
and riches. 

The expression s^aUS refers to cities and dwellings which were 
situated on the highway on both sides of which were a series of orchards. 
In other words, besides cities which were situated inland there were 
cities situated at appropriate distances on this highway also where 
caravans could stop. They could stop here without any danger and take 
rest before moving on. 

The words jlDl l^J Ujjjj imply that these dwellings were at such 
appropriate distances from one another as if the Almighty Himself had 
set their distances. 

The words (ycJ\ liuj l^J \ /j^, depict what these favours of God 
call out through their very existence. It is as if after making all these 
elaborate arrangements for them, providence had erected a placard for 
them at regular intervals on which was written that all this arrangement 
has been done for them so they could travel during the day as well as the 
night without any fear. Words to the effect: "and remain grateful to the 
Lord Who has made all these arrangements," are suppressed. The reason 
why they are suppressed is that every favour entails gratitude and this is 
already mentioned in verse 15 earlier. For this reason, instead of 
repeating it, the next verse (ie. verse 19) portrays their attitude which 
deprived them of these favours. 

Here it needs to be kept in mind that the Almighty has ascribed all these 
favours and riches directly to Himself. This is actually a statement of fact 
that whatever a person gains in this world is because of God's grace; 
however, because of his ungratefulness, he thinks that whatever he has is 
because of his own planning. It is this lack of insight which is the reason 



19. And between them and the cities that We have blessed, We populated 
roadside settlements and measured out distances of travel between them. 
"Travel through them by night and day in safety." 




si 
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for man's drifting away from the right path. Scientific inventions have 
also enhanced this conceit so much that only God can now remove it. 



2 V^) jj^i jll^ 9^ 

These words are not uttered by them; they in fact portray what 
emanates from their very existence. The attitude they adopted after being 
blessed with so many favours showed that they did not deserve them; 
they in fact deserve that their settlements be ruined and their journeys 
became difficult for them and that all their favours be confiscated from 
them. Several examples of such portrayal of situations have passed by in 
previous surahs. It has been explained earlier that the real evidence is 
that of the situation and not what is uttered by words. The words of the 
Jews cited by the Qur'an :^) llLicj IILJ- IjJli (They said: we listened 
and we disobeyed, (2: 93)) are also a portrayal of their situation and are 
not verbal utterances. 

The words ^'./h'A IjIiSj imply that they were ungrateful to God and 
were disobedient to Him and in this way wronged their own souls and 
invited the wrath of God. They could not harm God in any way. 

The words d~ol>-l lillu^i state the consequence of their ungratefulness. 
They were routed and ravaged and ultimately became a tale of the past. 

The words Js ^lilj^j refer to the fact that whoever remained after 
the flood struck them were scattered here and there because the economy 
of the country was destroyed. Some went hither and some thither. 

Consider now the next part: jjSli j\LZ> jd oUM dJJS j 51- Earlier just as 
in verse 17 the real lesson that needed to be learned from this account 
was referred to by the words j^SJI y\ t£j&- Jij (and such punishments 
We give only to the ungrateful), precisely the same lesson it alluded to 
here by these words. A little deliberation shows that the account of the 
people of Saba' is repeated here twice. First after mentioning the fertility 
and luxuriance of their land, their ungratefulness and its consequence are 
alluded to and second after referring to their social development and 
advancement in trading their dispersion and scattering about as a 
consequence of their ungratefulness. This style has been adopted so that 
the real purpose for which this account is narrated does not disappear 
from the eyes. Several examples of this subtle style exist in the Qur'an. 



20. Thus they said: "Lord! Distance us from our journeys." And they sinned 
against their souls; so We made them a tale of the ancients and totally routed 
them. Indeed, there are signs in it for every steadfast, thankful person. 
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Patience and gratitude are counterparts to one another. They are needed 
simultaneously. Those who do not have patience in them cannot be 
expected to be grateful as one must be and those who are not grateful 
cannot be patient. In the test people are put through in this world, a person 
is tried at every step to check his patience and gratitude. It is on this trial 
that his success or failure in the Hereafter is based. The verse says that in 
this account there are many signs for the patient and grateful. For example: 

- Whatever favours a person enjoys in this world are granted by God; 
hence instead of becoming arrogant, he should remain grateful to God 
and obedient to Him. 

- Whatever favours a person receives is not because he is entitled to 
them but because he will be tried and tested on their basis. God wants to 
see whether a person becomes grateful or ungrateful on receiving them. 

- Nations who fail in this test encounter the consequence of this failure 
in their collective capacity in this world and in the Hereafter each person 
will encounter its consequences in his individual capacity. 

21 (^') 6i~?j-»^ Cy* (j-^^i p-fe^ ■J^Sj 

The view and opinion of IblTs referred to by this verse is the one he had 
expressed before the Almighty when he was directed to bow down before 
Adam (sws) and he had not complied with this command. At that time, 
while addressing God, he had said that he will lure the progeny of Adam 
(sws) in such a way that a majority of them will follow him instead of 
God. The words in Surah A'raf are: (W :V) ^ J>\1 jJ- Sj (And you 
will find most of them ungrateful to You, (7:17)). The reason of 
mentioning this promise of IblTs here is to point to the fate he will meet: 
when these people proved that the view of IblTs about them came true, 
then their fate will also necessarily come before them in this world and 
the next: in this world they were consigned to the torment of the flood 
and in the next they will be thrown into Hell. Where the above mentioned 
threat of IblTs is stated in the Qur'an, right after it the response of God is 
also mentioned:(U :V) cx^\ l4=a^g 5^-*^ ^ (Those who 

follow you, I will fill [the belly of] Heli with all of you/( 11:1 19)). 

Consider next the part: (ycJ^S\ {y> UL^s M|. I have stated while 
explaining verse 113 of Surah Nahl that the Almighty had sent a 
messenger to the people of Saba'. It is evident from the verse under 
discussion that their majority denied this messenger. Very few people 
professed faith in him, and only they remained secure from the 



21. And Satan made his view about them come true. So they followed him 
except for a group of believers. And he had no power over them. 
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punishment which visited the whole nation. 

22 (^) iLai. *. ^ dp 

This verse is meant to dispel a doubt forthwith: no one should be led to 
believe that Satan has any authority over people so that he can lead 
astray anyone he wants to. The verse says that he does not have any such 
authority. The only option he has is to invite people to vice and this 
respite has been given to him so that God can test people as to who 
among them has a faith strong enough that keeps that person on the right 
path in spite of all the luring of Satan, and who among them is inflicted 
with doubts and led away by Satan. A verb to the effect oU (We gave 
him respite) or oLL^I (We gave him respite) is suppressed before pjii) 
and examples of such oppression can be seen in earlier surahs. 

The words -iLii JT Jp iHjjj imply that after sending mankind and 
Satan to face this test, He has not detached Himself from their affairs; in 
fact, He is looking after everything. It is not possible that Satan exceed 
his bounds or that the invocations of human beings go unanswered. If a 
person fulfills His obligation to the best of his ability God will help in 
this world and will also richly reward all his deeds. It is evident from this 
that people should not desist from their obligation by being overcome 
with the despair of dominance by Satan and his progeny. God has indeed 
given respite to Satan; however, He has not consigned the world to him. 
On the contrary, He is guarding all matters. 



Section III: Verses (22-27) 

It is evident from the previous verses that mercy and punishment are in 
the hands of God. For this reason He alone deserves to be worshipped 
and shown gratitude to. In the succeeding verses, the Idolaters are 
challenged regarding their deities whom they regarded to be partners of 
God and in whom they had pinned their hopes to escape God's grasp. 
They are asked that if they have any argument in favour of these deities, 
they should bring it forth. At the same time, it is declared from the 
tongue of the Prophet (sws) that if they do not have any argument in 



22. Our only aim was to distinguish those who had conviction in the 
Hereafter from those who were in doubt about it and Your Lord is watching 
over everything. 
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support of their claim and it is only based on obduracy and arrogance, 
then wasting time on them is fruitless and their matter shall be consigned 
to God. He is the best of judges. Readers may proceed to study the 
forthcoming verses in the light of this background. 



Say: "Call on those whom you deify besides God. They have not the 
slightest authority in the heavens and the earth. Neither is there anyone 
who is His partner in them nor is there anyone from them who can help 
Him." And no intercession will be of any use before Him except for 
whom He permits. Until when fear is banished from their hearts, they 
will ask: "What has your Lord directed?" "The Truth," they will reply. 
"And He is the most High, the Great One." (23) 

Ask them: "Who can provide for you from the heavens and the earth?" 
Say: "God. And either one among us is rightly guided or is in open 
error." Say: "You are not accountable for our crimes, nor are we 
accountable for your deeds." Say: "Our Lord will gather us all together; 
then He will judge between us with complete fairness and it is He Who 
decides and is All-knowing." (24-26) 

Say: "Show me those whom you have associated with Him. By no 
means! In fact, He is the Mighty, the Wise." (27) 

Explanation 



This is an open challenge thrown to the Idolaters; they should bring 



23. Say: "Call on those whom you deify besides God. They have not the 
slightest authority in the heavens and the earth. Neither is there anyone who is 
His partner in them nor is there anyone from them who can help Him. 






si 
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forth in the open those whom they associate with God so that it can be 
seen who and what are they. Such a challenge is given to the addressees 
when their claim is totally baseless and the truth has been conclusively 
conveyed to him in all respects. Precisely this very style is adopted ahead 
in verse 27 thus: (W) &\ J; ^ *j JsL\ ^/) jl . 

Say: "Show me those whom you have associated with Him. By no 
means! He is the Mighty, the Wise." (34:27). The words JUL- dj>^ ^ 
J?yi\ t\ oljllUl £ s^S further explain this challenge: the Idolaters 
ascribe partners to God whereas they have not the slightest of authority 
in the heavens and the earth. In the first verse of this surah, this very 
subject is stated by the words: Jpj^ <j oijUJLH jUi] (Whatever is 
in the heavens and the earth belongs to Him). 

The words i5^A ^ ll^J ^ Uj imply that these deities have no share 
in the creation of the heavens and the earth. At another place, the words 
are: oljUUl jli- U (o^ :u) (I did not call any of them 

while creating the heavens and the earth that they should help me in the 
slightest way, (18:51)). 

The words ^ a) Uj imply that God has also not sought help 
from these deities in governing the affairs of the heavens and the earth. 
He alone is solely running these affairs, and this does not burden him at 
all. This is a refutation of the notion held by the Idolaters that since the 
earth is a far off area from Him, hence He must have asked His partners 
to govern them. 

After negating the authority of the deities, this verse refutes the 
concept of intercession of the Idolaters. They are told that if they are 
happily depending on the intercession of their deities, they must know 
that no one's intercession will have any weight before God except for 
whom He allows. In other words, no one will dare intercede without 
God's permission. Then even after this permission he will be able to 
intercede for only the person he has been allowed to. He will not be able 
to open his mouth for any person for whom he has not been granted 
permission. At other instances in the Qur'an, it has been stated that 



24. And no intercession will be of any use before Him except for whom He 
permits. Until when fear is banished from their hearts, they will ask: "What has 
your Lord directed?" "The Truth," they will reply. "And He is the most High, 
the Great One." 
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whatever such an intercessor will say will be the truth. No one will be 
able to state a falsehood as truth before God nor will he be able to utter 
anything which is contrary to the truth. 

The verse under discussion in fact refutes the view of the Idolaters held 
about the angels they worshipped that they are daughters of God and 
hence they can convince their father in favour of anything they want to 
and God in return will listen to them out of His love and affection for 
them. 

Consider next the section: IjJU l^=yj liU IjJU ^ £ji li| JX- 

The real meaning of the word is to strike fear; however, when 
it is used with the preposition ^ it means "to eliminate fear." Thus the 
expression ^jli jc. £jl would mean: "fear would be exterminated from 
their hearts." These words actually portray the situation the angels will 
face on the Day of Judgement: like all other creatures they too will be 
struck with dread and fear so that they will not even know what verdict 
has been passed by the Almighty regarding people - what to speak of 
cajoling the Almighty in favour of their intercession. When this dread is 
purged from their hearts, they will ask others: "What has been ordered 
by your Lord?" The reply will be whatever has been ordered is the truth 
in its entirety. 

While refuting this very notion of the Idolaters about the angels, the 
words used in Surah Zumar are: 



i y A j oljLaJiJi (_j Jj* ^" jj (3 fc^j &jr\/*Q l1^*^3 

(1A-1V :Y\) 5 /J^i fUS pi tSlS 4-J kju p iilUli ^1 ^j^i J* 

And these people did not give due importance to God's majesty. And 
on the Day of Judgement, He will hold the entire earth in His grasp 
and the heavens also will be folded in His hand. Glorious and exalted 
is He above the things they associate with Him. And when the 
trumpet is blown, all who are in the heavens and on earth shall fall 
down unconscious except those who shall be spared by God. Then 
when the trumpet is blown again, they shall suddenly rise and gaze 
around them. (39: 67-68) 

These details relate to what will ensue on the Day of Judgement. Their 
true nature cannot be comprehended in this world but both these verses 
are of the same occasion and context. Hence if the verse under 
discussion is understood in the light of the Surah Zumar verses cited 
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above, it becomes evident that when the trumpet is sounded for the first 
time all creatures of heavens and the earth will fall down unconscious. 
Only those people will be secure from this who are kept^secure by God. 
Such people are mentioned thus in the Qur'an: (vr M 
(They will not be afflicted by the grief of the greatest horror, (21:103)). 
When the trumpet is sounded for the second time, everyone will get up 
and will look around terrified at what has happened and what is going to 
happen. It seems that it will be at this stage that the angels will ask the 
question stated in the verse as: °<J=4j j\j tSU (what did your Lord say?) 
Evident from this question is the fear and dread that they will be 
overcome with. Thus they will themselves be dumbstruck at the 
situation, what to speak of taking the initiative in interceding for 
someone. They will ask others to find out what directive has been given 
by the Almighty. The reply they will get from others will merely be that 
whatever directive has been given is absolutely correct. The word Ji-I is 
in the accusative because of a suppressed verb. The reply can possibly be 
from two people. It can be from those whose final fate will be settled on 
that day because on that day the truth will become evident to such an 
extent that no one will dare say that he has faced injustice. The reply can 
also be from people who were held secure from the horror of that day 
and who are referred to by the words i&\ Al ^ H\ (except what God 
intends) in the above cited verses of Surah Zumar. If this second option 
is accepted, it would mean that the majority would entirely be occupied 
in thinking of their own selves on that day and thus have no time for any 
intercession, while those who will be protected by the horror of that day 
by the Almighty will cry our that whatever verdict has been given by 
God is correct. In other words, if this is the situation, then who are the 
ones the Idolaters are depending for intercession. 

The words y&j state that exalted and lofty, majestic and 

powerful is the person of God. No one can dare open his tongue before 
Him without His permission nor does anyone have the caliber to access 
Him. 

Among angels, Gabriel occupies the highest status before God; yet he 
too is helpless in accessing God's presence: 

(If his wings advance forward by even the measure of a hair they will 
get burnt because of the intensity of divine disclosures.) 
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Further discussion on this issue will be found in the next siirah. 



The verse poses the questions to them: Who in the heavens and the 
earth gives livelihood to them? Who sends down rain from the sky and 
causes various seasons? Who makes the seeds and crops they sow to 
grow and develop and who makes the vegetation lush green? 

The words ifijl jl state that the answer to all these questions is that it is 
God Who does all this and this harmony between the heavens and the 
earth is clear evidence of the fact that they are under the control of a 
single powerful and mighty being. 

The reason that the answer has been given by God Himself is that the 
addressees do not have any option to differ from this answer. It has 
already been explained at various places in this exegesis that the 
Idolaters of Makkah never regarded any of their deities to be the creator 
or provider; they only regarded them as intercessors and a means to 
procure the nearness of God. It is mentioned in the Qur'an that if they 
are asked who provides them from the heavens and the earth, they will 
immediately reply that God does. Since this established reality was 
acknowledged by the addressees, hence it is stated here for this very 
reason. 

The words j. j\ iS^* J*J ^=^1 ^ij imply that the basic 

message of the Prophet (sws) is what is just stated above as an 
established reality. If the addressees are disputing this reality, then there 
is no need for any further discussion or argument; either the Prophet 
(sws) and his companions are rightly guided and these addressees have 
strayed or it is the other way round. In other words, if merely because of 
stubbornness they have reached this extent in their unbecoming 
behaviour that at one instant they accept a reality and at the very next 
deny it, then further discussion is useless. Their matter now rests with 
God. He will decide who is on the right path and who has gone astray. In 
my opinion, this is a statement of acquittal from the Prophet (sws) and 
not an expression of tolerance, as is generally understood. 



25. Ask them: "Who can provide for you from the heavens and the earth?" 
Say: "God. And either one among us is rightly guided or is in open error." 
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2 V°) o jLiu lie. jui S[) IIV^-I lie. 5 Jfci Si jl 

This verse expresses in another way the declaration of acquittal 
sounded in the previous verse. The Prophet (sws) is told to ask his 
addressees that if they think that the Prophet (sws) and his companions 
are guilty of opposing their deities and age-old rituals, then he and his 
companions are prepared to be held accountable for this. Similarly, his 
addressees will be accountable for what they are doing and not the 
Prophet (sws). The Prophet (sws) and his companions were responsible 
to communicate the truth and they have fulfilled this responsibility; 
nothing can be gained from any further debate. They should do what 
they like and the Prophet (sws) and his companions will do what they 
like. God will decide on the Day of Judgment who is rightly guided and 
who has been led astray. This topic is also discussed in Surah Shura in 
the following words: 

(\o :t^) ILL H jL4aJll&i IsJUii Is! 

Our deeds will be with us and your deeds will be with you; no 
discussion is now needed among us. (42:15) 

In Surah Kafirun, this proclamation of acquittal is sounded by the 
words: ("\ :V\) J,J °*L=Lj l4=J (To you your religion and to me mine, 
(109:6)). In fact, this subject is discussed in the Qur'an at various 
instances in different styles and it has a special context and background. 
The background is that when the addressees try to deny obvious facts 
because of stubbornness and arrogance, they are told that no room for 
any discussion is left; they should do what they are doing and the 
Prophet (sws) and his companions will stick to what they are doing. It 
may be noted that such verses of the Qur'an have been generally 
interpreted to express tolerance and accommodation, yet they do not 
express tolerance; they portray acquittal and aversion. This wrong 
interpretation is the result of not taking into view the context and 
background of such verses. 

27 (^) jO-^L*-^ ^\SJ^\ J&J (J^-lj j»J (_P 

The Prophet (sws) is told to tell them that if they are not willing to 



26. Say: "You are not accountable for our crimes, nor are we accountable for 
your deeds." 

27. Say: "Our Lord will gather us all together; then He will judge between us 
with complete fairness and it is He Who decides and is All-knowing." 
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accept his message and that of his followers, then there is a day that will 
come in which God will gather both factions and then pass His 
Judgement with justice. He is the greatest judge; no one has the power to 
dispute His verdicts, and He has knowledge of all things. Nothing is 
hidden from Him. 



What is stated in the first verse of the current set of verses is re-iterated 
here in a different style. Exuding from this style is sarcasm, rebuke and 
warning. They are dared to show what they worship besides God. They 
are asked to bring forth these deities who are regarded to be so exalted as 
to become partners of God. 

After posing the question above, God Himself has answered it in the 
words jL^i-i _k>*ll Sb. Ie., there is no one of this status that he 

becomes God's partner. God's acknowledged attributes are then cited to 
bolster this refutation: the attribute y>y^\ shows that He is inaccessible, 
dominant and powerful; the attribute ^S^-\ implies that all actions of 
God are based on great wisdom. Moreover, these attributes are cited with 
great emphasis signifying that only God is the most powerful and the 
most wise, and when these attributes are found in Him to perfection, 
polytheism cannot be linked to them in any way. This is because if 
someone is regarded as His partner because He is dependent on that 
partner as far as creating and governing this universe is concerned, then 
this will negate His attribute of y,y^\ (Powerful). If on the other hand 
someone is regarded as His partner considering that the partner because 
of his closeness and status will able to induce Him to partiality in matters 
of justice, then this will negate His attribute of jL^i-1 (Wise). Here it may 
be kept in mind that both these misconceptions were the real cause of the 
polytheism of the Idolaters. Here the Almighty by referring to both these 
attributes has severed the roots of both these misconceptions. 



Section IV: Verses (28-39) 

The succeeding verses deal with the objections and demands which the 
opponents were making to refute the message of the Qur'an and the 
warning it sounded to them. Answers are given to these objections and 
demands and the fate which these people will necessarily meet is also 



28. Say: "Show me those whom you have associated with Him. By no means! 
In fact, He is the Mighty, the Wise." 
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alluded to. It is because they are refuting a reality by seeking refuge in 
these objections and doubts. Readers may now proceed to study these 
verses. 

(3jj o\3^ 0^ 1?j ^3 (^*) L)_^r^£ls Slj 

Jjij (JjaJI (J^«-j (Ji p p-^j o^j^j-* (jj-JUlJI i} (^3^ j?3 
\/j&31,\ 3^1 jll (r\) iKj jUii ^3) 

3-a£=>j ol M j^4^l3 (3? 3^^ 3**^" 3^^ <J^3 

3^1 (iii&l j. j3UiSn hjj^3 !3!3 ^ bJ^b ^ J*^3 ^ 
j\S N'l^jj^ UL31 1^3 (^) <^i*j 3^ ^ ^jj^ J* 

3^ U3 iSSljtj £c. \pj (ri) 3j3i^ ^ ^3? U ? i Uby#i 

ulu, 3^3 3^ ^ JJ3 ui^ ^3^ pL.SSfjt % ^3 on> 
<j 33*-^4 3^15 (^) ou3*Ji <j ^3 ^ *\y>- ^ (ibJj^ 
ji] J3^ -^-45 <J3 J 5 6j3^- ti. <^3^ 

(f^) (3oji3Ji3i ; *"3 A 3 ^-*^^3^ jl?*" (j^ 8 ^-"-°-°-'i ^3 ^ jt^3 5^^?" (3^ 

And We have sent you forth to all mankind so that you may deliver 
glad tidings and warnings to them but most people are not knowing this 
fact. And the say: "When will this threat materialize if you are truthful?" 
Tell them: "A specific day is appointed for you from which you will 
neither hold back the slightest nor come forward." (28-30) 

And the disbelievers said: "We will neither believe in this Qur'an nor 
on what is ahead it is informing us of. And if only you were able to see 
when these wrongdoers will be made to stand before their Lord! They 
will be arguing among themselves. Those who were oppressed will tell 
the arrogant: "But for you, we would certainly have been among the 
believers." Then the arrogant will reply to the oppressed: "Did we stop 
you from being guided when it had come to you? In fact, you yourselves 



Surah Saba' 37 

are wrongdoers." The oppressed will say to the arrogant: "It was your 
conspiracies of day and night [that hindered us from accepting the truth] 
when you would lure us to disbelieve in God and associate partners with 
Him." And they will be ashamed in their hearts when they see the 
torment. And We will enchain the necks of the disbelievers. They shall 
be rewarded exactly according to their deeds. (31-33) 

Whenever We sent a warner in a city, its affluent people said: "We 
reject the message with which you have been sent." And they said: "We 
have been given greater wealth and more children than you and we shall 
never be afflicted with punishment." Tell them: "It is my Lord Who 
gives abundantly to whom He wants and sparingly to whom He pleases. 
But most people are not aware of this fact." Neither your wealth nor your 
children will bring you nearer to Us. Yet those who accepted faith and 
did righteous deeds will get manifold reward of their deeds and they will 
live in comfort in tall mansions. (34-37) 

And those who strive to refute Our revelations to cause harm are the 
ones who will be cast into the torment. (38) 

Say: "It is my Lord Who gives abundantly to whom He will and 
sparingly to him [if He pleases] and whatever you spend in charity, He 
will reward you for it and He is the best of providers." (39) 



Explanation 

This verse expresses sorrow at people who in order to reject the 
message of monotheism of the Qur'an and its warnings about the 
punishments of the Herein and the Hereafter would demand that they be 
shown the promised doom. They would make this demand to harass the 
Prophet (sws). The Prophet (sws) is told that he has not been sent as one 
who brings doom and torment to his people; he has been sent as a 
deliverer of glad tidings and warnings so that he may give good news of 
salvation and mercy from God to people who after accepting his call 
profess faith and do righteous deeds; he should also warn those who 
reject him that God's wrath and anger will necessarily visit them. The 
Prophet's responsibility ends after he delivers these glad tidings and 
warnings. It is now up to God whether He punishes these people or not. 
When the time comes, God will show them this promised doom. 

The words 5>^v M ot$>\ l S#=43 are an expression of sorrow at the 
misfortune of people. Before sending punishment, the Almighty has sent 



29. And We have sent you forth to all mankind so that you may deliver glad 
tidings and warnings to them but most people are not knowing this fact. 
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a messenger who warns them of this punishment; if they want, people 
can profess faith and do righteous deeds and thereby obtain a guarantee 
for eternal mercy. However, such is the misfortune of people that they 
demand punishment instead of mercy. They are not aware of the fact that 
when the Almighty sends His messenger to a people, then the truth is 
conclusively communicated to them. If they now reject it, then as per the 
established practice of God, they are destroyed. In the next surah, this 
fact is delineated in the following words: 

You are only a warner. We have sent you with the truth as a bearer of 
glad tidings and warnings. And there is not a single community in 
which a warner has not come. And if these people reject you, this is 
nothing new; those before them also rejected. Their messengers came 
to them with veritable signs, with scriptures, and with a radiant Book. 
Then I seized these people. So see how My curse on them was! (35: 
23-26) 

The words ^llU slf of this verse are worthy of consideration. Before 
Muhammad (sws), all messengers came as warners to their people 
however since Muhammad (sws) is the last of the prophets and 
messengers, he was sent towards all mankind. The Qur'an has referred to 
this fact in various styles and prophecies found in the previous scriptures 
also highlight this status of Muhammad (sws). I have already cited them 
in the exegesis of Surah Baqarah. Here, these words are meant to remind 
the People of the Book. In this phase of Muhammad's preaching 
mission, they had started to support the Quraysh. Hence by referring to 
this aspect, they are informed that the messenger they are opposing in 
such a vehement manner is not merely a deliverer of glad tidings and 
warnings to the Quraysh; he will also decide the fate of the People of the 
Book. Hence if they want to play with danger, they should fully 
contemplate its consequences. 

The verse implies that instead of paying heed to the warnings of the 



30. And the say: "When will this threat materialize if you are truthful?" 
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Messenger regarding God's punishment and preparing to save themselves 
from it, they try to belittle the messenger and his companions. They 
would sarcastically ask them about the time when this threat of 
punishment will materialize if they are truthful in their claim. The 
implication is that either they be shown the punishment or be informed of 
its time of arrival; otherwise, they will only regard it to be a bluff. 

The verse directs the Prophet (sws) to respond to their question and tell 
them that they should not ask to hasten its arrival. A time has been set for 
it. When it arrives they will neither be able to stand back from it or take a 
step ahead. It has been explained at several places in this exegesis that 
God grants ample time to even those who are defiant and rebellious to him 
so that they are given full opportunity and they are left with no excuse. 
Only God knows when a people are left with no excuse. Not even His 
messenger is aware of this secret. The word pi here means "time" and the 
word asXL refers to "seconds" or to some very short span of time. Also 
concealed in this style of reply is sarcasm to the sarcastic question posed: 
on what impudence do they inquire about the time of this punishment? 
When that certain moment comes, no one will be able to avert it. 

^jJJ \j g< *h" , «\ (jjjJi <Sj^i cJl |» % ^">y j»4^J -^5" Oj^y 

32 (f^) tjCuSyti Uj\J ^Xjl ^!^] Ij^jSvJUui 

People have generally interpreted i^jJL in two ways: one 

opinion is that this refers to the books revealed before the Qur'an; the 
second opinion is that this refers to the divine punishment and Day of 
Judgement about which the Qur'an is informing people. In my view, the 
second opinion is more consistent with the context. In other words, the 
verse states that these people very stubbornly reply to the warnings of the 
Qur'an that they will neither profess belief in this Qur'an nor are they 



31. Tell them: "A specific day is appointed for you from which you will 
neither hold back the slightest nor come forward." 

32. And the disbelievers said: "We will neither believe in this Qur'an nor on 
what is ahead it is informing us of. And if only you were able to see when these 
wrongdoers will be made to stand before their Lord! They will be arguing 
among themselves. Those who were oppressed will tell the arrogant: "But for 
you, we would certainly have been among the believers." 
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willing to accept the divine punishment and Day of Judgement it is 
informing them of. What they meant was that if they are required to 
believe in such a thing, then they will only do so if they are shown to 
them. If they cannot be shown to them, then they are not willing to 
forcibly accept this threat. 

The words C}jLM^\ in jjjz- ^jsyj* 5j-^J1 M <Sy> j>j refer to these 
very unfortunate people who while disregarding God's mercy were 
demanding to see His punishment. The answer to the conditional clause 
is suppressed here as per linguistic principles. This style of suppression 
is adopted at places where the situation is beyond portrayal and 
depiction. In other words, what is emphasized is that today these 
wretched people are daring to deny the Qur'an and its warnings about the 
Day of Judgement; however, if you were able to see them when they 
would stand before their Lord, then ...What is suppressed after "then" is 
so horrific that it cannot be expressed in words. 

The words J^iSl jj. mean that they will argue and 

dispute with one another. Details ofthis altercation are coming up in the 
succeeding verses. The implication is that today their leaders and 
followers are united on opposing the message of the Qur'an. The leaders 
are leading the way in this opposition and the followers are vehemently 
following them; yet when both of them will be presented before God, the 
followers will hold the leaders responsible for leading them astray and the 
leaders will rebuke the followers that they themselves are responsible for 
going astray for they followed their leaders even though the truth had 
become clear to them. In other words, today the leaders are trying to 
convince their followers that they should trust them for they will be 
responsible for what the followers do; similarly, the masses have chosen 
to blindly follow them thinking that their leaders will protect them from 
any danger. When the real time comes, each group will know that it is 
responsible for what it had done; no one will bear the burden of the other. 

Consider next the last part of the verse; jjj^I) \y&j^n~ ,-\ ^ji^ Jj-^? 

Cx^y VSsli °^c>\ M^J. These words actually explain what is said earlier. The 
expression refers to the poor and the common masses who because of 
their helplessness and weakness were victimized by the rich capitalists. 
The expression \jj&3l\ jjaIJ refers to their wealthy capitalist leaders who 
made their persons the barometer of truth and evil and induced people to 
follow them and went on to use them for opposing God and His 
Messenger. The section of the verse under discussion says that on that 
day the poor and the masses will blame their wealthy leaders that it is 
because of them that they are meeting this miserable fate and they would 
have professed faith had these leaders not led them astray. What they 
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will imply is that the truth was not hidden from them and they also 
wanted to adopt it yet it was the pressure of the leaders which subdued 
their urge to accept faith; it was against their desire that they were left 
bereft of the treasure of faith and had to ultimately reach this fate. 

This verse spells out the answer given by the leaders to their followers. 
They will reject the blame cast on them that they were responsible for 
leading the masses astray. They will say that the masses themselves are to 
be blamed for this because they continued to follow them in spite of the 
fact the masses had received very clear guidance from God; that truth was 
neither hidden from them nor from their own selves; in fact, the truth had 
been conclusively communicated to them by God's Messenger. They will 
go on to say that had this not happened, they were ready to accept the 
blame to some extent. However, since they have stumbled in broad 
daylight, instead of blaming others they should only blame themselves. 
They will further say that both they and the masses are equal criminals. 

Though the statement given in this verse is by the disbelievers, the 
Qur'an has cited it as a true statement. It carries a lesson for the masses 
of all periods of time: no one will be absolved before God merely on the 
basis that others had led him astray; the quest for the truth is everyone's 
responsibility and once it becomes evident, it is his obligation to adhere 
to it as far as is possible for him. No one will be excused before God 
without undertaking this effort. 

jjjJl £\ih.\ J* j^Sh Uii^-j C>\l£\ \H iSliii Ji^.j jdsU 

This verse expresses the rejoinder from the masses. They will say that 
it is the day and night conspiracies of the leaders that led them astray; a 



33. Then the arrogant will reply to the oppressed: "Did we stop you from 
being guided when it had come to you? In fact, you yourselves are wrongdoers." 

34. The oppressed will say to the arrogant: "It was your conspiracies of day 
and night [that hindered us from accepting the truth] when you would lure us to 
disbelieve in God and associate partners with Him." And they will be ashamed 
in their hearts when they see the torment. And We will enchain the necks of the 
disbelievers. They shall be rewarded exactly according to their deeds. 
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whole propaganda had been launched by the leaders to lead them away 
from the message of God's messenger; these leaders had continued to 
teach and urge them to strongly adhere to disbelief and polytheism. 
Evident from this answer is the fact that they were fully aware of the 
truth but they could not follow it because of the perpetual conspiracies of 
their leaders. 

Consider the next the words: 4>1jJL!I \I] £»Ij£JI The expression 

aJ^jcJ! tjj-ltj is similar to SjIj^JI { jk>\. Feeling ashamed is something that 
relates to the heart. That is why the verb is used with it. The purpose 
is to express the fact that when after this question and answer they see the 
torment of God hovering over them, they will feel very ashamed. It is also 
evident from this part of the verse that their excuse of being led astray by 
the conspiracies of their leaders will not be acceptable to God; they shall 
necessarily have to face Hell. The reason for feeling ashamed would be 
that at that time it will be fully evident to them that they followed their 
leaders against the calls of their conscience. When the consequences of 
following something evil against one's conscience come before a person, 
he is not merely faced with the dire nature of these consequences; he also 
faces the compunction of his conscience and this doubles his agony. This 
subject is also discussed in verses 66-68 of Surah Ahzab. Readers may 
look up their explanation if more explanation is needed. 

The words iy_^\ ejllc-l j. J^Nl state that God will put 

yolks around the necks of the disbelievers, and this actually points out to 
the similarity between an act and its consequence. People who while 
lulling their intellect and conscience to sleep consign their reins to others 
will find themselves with yolks around their necks which God would 
have put to punish them for this wrongdoing. The sentinels of Hell will 
drag them to Hell through these yolks. 

The words 5 JlJS \ J,f U Mi djy£ J* imply that the yolks that will be 
put around the necks of the disbelievers will not constitute any injustice 
to them. In fact, they will be a manifestation of whatever they did in the 
previous world. They disobeyed God by putting the yolks of slavery of 
other people round their necks as a result of which they were enchained 
by these yolks of Hell. 

> ^ ^ 

These words sound an assurance to the Prophet (sws) that whatever the 
affluent and rich people of his times are doing to him is nothing new. All 



35. Whenever We sent a warner in a city, its affluent people said: "We reject 
the message with which you have been sent." 
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such people have behaved in a similar manner in the past with their 
respective messengers. They too arrogantly told them that they will not 
accept the message with which they have been sent. In other words, 
neither are they prepared to accept his message of monotheism nor are 
they willing to entertain their false threat that if they do not accept faith 
they will face divine punishment. t 

Concealed in the linguistic style adopted in the expression ^ j^Lyl is 
also the fact that the messengerhood claimed by him is merely a claim 
which has no basis in their eyes. 

The verse implies that the argument these affluent people of the past 
put forward was the same as the people of the Prophet's times are 
presenting. They told their respective messengers that they have far 
greater wealth and children. So they must bear in mind this fact while 
threatening them and alleging that their beliefs and deeds will not please 
God and that they are worthy of His wrath. The implication is that if the 
claim of the messengers was true, then these messengers should have 
been far wealthier and should have possessed more children. A further 
statement expressed by these affluent people is: jafr They 

reckoned that they would neither be punished in this world nor in the 
Hereafter if ever it comes as per the claim of the messengers. In other 
words, according to these rich people their state of affluence is belying 
the threat of the promised doom and making them conclude that the 
messengers are making false claims. 

The verse asks the Prophet (sws) to reply to them that in this world the 
abundance of wealth and children is neither an indication of being God's 
favoured ones nor a paucity of these sources an indication of being 
unworthy in His sight. On the contrary, this abundance and paucity is 
based on God's authority and wisdom. If He grants abundance in the 
sustenance of some people, then His purpose is to test their gratitude. If 
he constricts the resources of some people, then His purpose is to try 
their patience. Real success is based on success in this test which will 



36. And they said: "We have been given greater wealth and more children 
than you and we shall never be afflicted with punishment." 

37. Tell them: "It is my Lord Who gives abundantly to whom He wants and 
sparingly to whom He pleases. But most people are not aware of this fact." 
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become evident to people in the Hereafter. 

The words hy^i M J^ 1 il^Mj i m ply mat the majority of people 
are not aware of this reality. They are overcome by the foolishness that 
whatever wealth and status they have is the result of their competence 
and entitlement to it and corroborates that they are favoured ones of God. 
In this way, they are enticed by Satan and make the favours of God a 
scourge for themselves. 

The word JlSj is a verbal noun and is meant to emphasize the verb ie. 
Sj y j»^=u jij. The implication is that wealth and children are not the things 
which have even the slightest role in bringing a person close to God. He 
bestows these things to people to test them whether they become 
ungrateful to Him after receiving them or adopt the path of true faith and 
do righteous deeds. Thus what brings a person close to God is faith and 
good deeds and not wealth and children. In the absence of faith and 
righteous deeds, wealth and children will only add to the ruin of such 
people. f ^ ^ 

Consider next the words: \1> Ay? L3I libJjU. In Arabic, the 

word ^ak*b means the same magnitude of a thing as well as many times 
the magnitude of a thing however much this may be. Hence, a precise 
translation of these words would be: "As for those who accept faith and 
do righteous deeds, they will be rewarded many times for what they did." 
This "many times reward" is explained at other instances in the Qur'an, 
and I have elucidated it an appropriate place of this exegesis. 

The word should not be construed as two times or double 

reward. 39 



38. Neither your wealth nor your children will bring you nearer to Us. Yet 
those who accepted faith and did righteous deeds will get manifold reward of 
their deeds and they will live in comfort in tall mansions. 

39. Ibn Manzur writes: 

In classical Arabic it is perfectly legitimate to regard i_i>uh)l as something 
which is twice or many times more than the original entity. It is said: dJJ 
^jjcsb. It means something which is double or thrice because in reality it 
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The clause cJ^yS\ j 1*3 refers to the fact that in this world danger 
lurks everywhere for one's wealth and children and no one can protect 
oneself from these dangers. Yet people who make their wealth and 
children a means of salvation in the Hereafter will be rewarded with 
abiding and eternal reward. They will never feel any apprehension in this 
regard. 

This is a mention of the fate of those who used their abundance in 
wealth and children as a means to reject the revelations of God and to 
harass His Messenger. The verse states that these people will be seized 
and dragged to the punishment of God so that they bear the punishment 
of their arrogance. The word 5 depicts their state of humiliation 
and helplessness. 

The opening words of this verse and those of verse 36 are exactly the 
same yet their connotation at both places is different. Verse 36 explains 
that the abundance in sustenance and their scarcity is totally in the hands 
of God. Hence no one should show arrogance on their abundance nor 
despair at their scarcity. Each person should try to understand that both 
these circumstances befall him as per God's wisdom. Through both types 
of circumstances, He tests the gratitude or patience of His people. In the 
verse under discussion, the Prophet (sws) is told that he should inform 
these affluent people that instead of showing arrogance on the blessings 
and sustenance of God, they should spend them on things which please 
God and they should rest assured that whatever they spend in the way of 
God will not go waste; in fact, they will be rewarded for the smallest of 
amounts they spend in his way. Earlier, the principle of multiple reward 
((_iswa)l *\yr) has been stated and also explained. The words 4JJl Jlxl ^ 



means something whose multiplicity is not confined. (Ibn Manzur, Lisan 
al- 'arab, vol. 9, 205) 

40. And those who strive to refute Our revelations to cause harm are the ones 
who will be cast into the torment. 

41. Say: "It is my Lord Who gives abundantly to whom He will and sparingly 
to him [if He pleases] and whatever you spend in charity, He will reward you 
for it and He is the best of providers." 
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are suppressed after jJLlail because of contextual indications. The 
expression &sl would mean i_-jsi U dLLc ^> (God returned to 
you what you had lost.) 

The expression OiljlJJI ^5- 3*3 implies that those who spend in God 
should rest assured that God is the best provider. Today they cannot even 
imagine the great recompense they can and will receive tomorrow for the 
trivial things they may spend in the way of God. The word jJ- (better) 
here is not meant to express comparison with something. It merely 
expresses an attribute. This style has been explained at an appropriate 
place in this exegesis. 



Section V: Verses (40-45) 

In the succeeding verses, the affluent are warned on regarding the 
angels to be deities and worshipping them thinking that they will save 
them if ever the Hereafter comes. The fact of the matter is that the angels 
will declare their acquittal from them and that no one will be able to save 
them; it is a great favour of God to them that He sent them a messenger 
to inform them but it is their misfortune that they are regarding his words 
to be sorcery; it is better if they learn a lesson from the previous nations. 
These nations were much more powerful than them but when God seized 
them no one was able to give them refuge. 

Readers may now proceed to study the verses. 

JjJl IjSji (JjjJJ J>ajj ^-aj ^J^A f ^= Sakj tiUIj ^ 

£)\ Xijj ji^ ^* S- 1 ^ p-te^ - ^i) (*^) 5jJ'^=" 

lij I^jj-jj^jJ (j- 9 joJ&HajT lij (tf) ^ jj& (j| pjb*l>- LJ (3»JJ 

jLaIIajT Us jULsc? I j«Ju Usj ^3); 5 (Ji^^ S-'^J (*•*-) __^j>J (J-UoJ pfe-ij lll^l 

(to) j^=" <— A^J ijjj^Sls 

And remember the day when He gathers them all together. Then He 
will say to the angels: "Was it you that these people worshipped?" They 
will reply: "Glory be to You! You are our defender against them! In fact, 
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they have been worshipping the jinn. Their majority believes in them 
alone." (40-41) 

Thus today none of you will be able to either benefit or inflict loss on 
one another. And We will say to these wrongdoers: "Taste now the 
torment of this Hell, which you continued to deny." (42) 

And when Our clear revelations are recited to them, they say: "This is 
but a person who wants to turn you away from the gods your fathers 
worshipped." And they said: "This is nothing but an invented falsehood." 
And these disbelievers said about the truth when it came to them: "This 
is but plain sorcery." And We had not given them scriptures to read, nor 
have We sent before you anyone to inform them. (44) 

And those before them also denied and they could not attain the 
slightest of what We gave them. So, they denied My messengers; then 
see how terrible was My curse on them! (45) 

Explanation 

The emphasis added by the word ULfr is meant to convey the fact that 
on the Day of Judgement the disbelievers and idolaters will be gathered 
together with those who they worshipped or ascribed religious 
innovations to so that the latter could bear witness against them. The 
testimony of the prophets of God has already been mentioned in Surah 
Anbiya'. It is stated there that in the presence of God they will declare 
their acquittal from all religious innovations their followers had invented. 
Similarly, the Almighty would gather the angels and inquire from them 
after pointing to the Idolaters of Arabia whether the claim of these 
Idolaters to worship them is true. Obviously, this question would be 
posed to conclusively convey the truth to the Idolaters: those who 
worshipped were not even aware of this worship; neither did they 
demand this worship nor were they prepared to tolerate for even a 
moment that anyone worships them by making them partners of God. 

The angels will immediately reply that exalted is God for others to 
associate partners with Him. 



42. And remember the day when He gathers them all together. He will say to 
the angels: "Was it you that these people worshipped?" 

43. They will reply: "Glory be to You! You are our defender against them! In 
fact, they have been worshipping the jinn. Their majority believes in them 
alone." 
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One thing that is evident from this answer of the angels is that 
polytheism is such a heinous thing that they will express their hate for it 
as soon as they hear it and express that God is far loftier than polytheism 
to be ascribed to them. 

The second thing which is evident from their words is that they will 
regard it to be a vicious allegation on them that some wrongdoers have 
tried to implicate them in the filth of polytheism. 

The third thing which is evident from their words is that the foolish 
people who have made such allegations are solely responsible for them; 
angels are far above asking someone to worship them. 

The words ^jjS ^ UiJj JLsl of the angels solicit God's help: He is their 
Lord, helper and protector contrary to these wrongdoers who had tried to 
incriminate them with this sin. This will be a renunciation on their part 
and prayer to God to absolve them of this blame. The words ^ 
here connote "in opposition." _ 

The words CiJ^y p-*/^' ^j^v J? uttered by the angels 
imply that the claim of the people that they had been worshipping them is 
totally baseless; yet what is true is that they have in fact been worshipping 
the jinn. Hence, their majority has professed faith in the jinn. 

This answer given by the angels will be totally true. This is because the 
idols of angels - Lat, Manat and 'Uzza etc - made by them were 
hypothetical. Such deities never existed. However, through their 
soothsayers, they remained in contact with the jinn, and since they 
regarded the jinn to be a means of acquiring the news of the unseen 
world, they would make offerings and sacrifices for them and also extol 
them. The words hy^y p-*_/^ re f er to the fact that these people 
profess faith in the jinn that they will bring to them the news of the 
unseen world and are able to benefit or harm people of their own accord. 

jliJl tlsljx- j^Sji Ijiik jjjil djjijj ^-aj tj^y °<, £ -a*h*'j clUIj (*J^^ 

(1?) C)jij^=Z I43 <j£ jjJl 

After this answer by the angels, their worshippers will be told that they 
have openly heard the testimony of the angels they heavily banked upon. 
So, today no one will be able to be of any benefit to others. Hence, 
neither will these angels be able to harm or benefit them nor will these 
worshippers be able to reciprocate this. 



44. Thus today none of you will be able to either benefit or inflict loss on one 
another. And We will say to these wrongdoers: "Taste now the torment of this 
Hell, which you continued to deny." 
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The words IjIiS /vilJ refer to the polytheists who had associated 
partners with God without any reason to support this claim and in this 
way had committed a great wrong (zulmun 'azTmun), and when the 
messenger of God warned them of God's scourge, they rejected it with 
utter stubbornness. It is after this conclusive communication of the truth 
will God tell them to taste the scourge which they had been denying. 

Ju*j jl^ ULc- l^=»JLvaj tj\ Jojj jij Si) ijJfc U ijlls oljiju HjUT ^lic- JfH 

45 ( tr) ^ 

This verse expresses amazement on the obduracy and arrogance of 
these people and also expresses sorrow on their misfortune and 
deprivation. They are trying to besmear the sun. When God's revelations 
which are lucid and sound and which radiate both the heart and intellect 
are recited before them, they try to mislead their masses against them by 
saying that this person wants to lead them away from their deities 
worshipped by all their forefathers. Reference to forefathers has always 
remained a potent means in the hands of the miscreants to incite the 
masses against facts. In fact, it would not be wrong to say that this is 
perhaps the sole argument which the misguided have always presented in 
their favour. The statement jij Mi 11a U also reflects their venom. They 
try to convince their masses they should not be lured by this person (ie 
Muhammad (sws)) who is presenting himself as God's messenger. He is 
an ordinary human being who has falsely posed himself as God's envoy 
so that he can lead them away from their ancestral religion. 

The words <jjju> Sl\ M| 11a U I^JUj reflect their propaganda against the 
Qur'an. They try to convince their masses that it is falsely claimed that 
the Qur'an has been revealed by God; this false claim has been made to 
over-awe them. The fact is that it is merely a self-concocted book that 
has been falsely ascribed to God. 

The words liUU- \I] t |sJJ ^j_^= 5^ J^j express amazement at their 
nonsensical talk that these people are dilly dallying after the truth has 
become apparent to them. If the sun has disappeared from the horizon 



45. And when Our clear revelations are recited to them, they say: "This is but 
a person who wants to turn you away from the gods your fathers worshipped." 
And they said: "This is nothing but an invented falsehood." And these 
disbelievers said about the truth when it came to them: "This is but plain 
sorcery." 
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and an obdurate person asks about it, then this obduracy is not a cause of 
amazement; however, when the sun is shinning at midday and someone 
regards this to be magic, then this can only be attributed to his 
intellectual depravity. 

The word Ji. in j^JJ connotes the Qur'an and the letter J connotes j. 
This use is very common in Arabic. Examples can be seen in the 
previous surahs. 

The words 9 J>^ M| I 1a 5| provide the details of their statement that 
they would regard this Qur'an to be magic. It has already been explained 
at an appropriate place of this exegesis what they meant by regarding the 
Qur'an to be magic: the staunchest of its opponents acknowledged the 
eloquence and potency of the Qur'an, but they tried to convince the 
masses that this eloquence and potency related to the magical style of its 
presenter; it is not divine in nature. 

This verse expresses favour to the opponents and sorrow at their 
attitude of not giving due regard to this favour. Before this, neither did 
the Almighty give them any book which could have guided and 
instructed them nor prior to Muhammad (sws) did ever a prophet came to 
them who could have awoken them from their slumber. Hence, it was 
only befitting that they should have given due importance to this great 
favour of God and welcomed it; they could have been well-guided by it 
in the affairs of this world and also earned the kingdom of the next 
world. Yet they are opposing it and inviting the wrath of God. As per the 
established practice of God, His wrath necessarily visits the nation which 
denies His messenger. 

The attribute l^ji^jJ which qualifies the word t-Jcff points to the fact 
that till then, these people had not been given divine scriptures like the 
Israelites so that they could have read and taught them. The guidance 
given to them through Abraham (sws) was in the form of an oral 
tradition which was almost forgotten with the passage of time, and a 
plethora of religious innovations had badly distorted their religion. It was 
God's intention that by giving them His Book He complete His favour 
on them. However, it is a pity that these people are regarding it to be 
magic and fabrication. 



46. And We had not given them scriptures to read, nor have We sent before 
you anyone to inform them. 
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This verse sounds a warning to these people: the necessary 
consequence of denying the messenger and warner of God is that such 
people are destroyed. The whole annals of mankind bear witness to this 
established practice of God. 

The words IaUIjT U jlLL? \ yk> are an apt warning inserted in the 
discourse: those nations are being referred to who were far mightier and 
majestic than the Quraysh; however, when they denied the messenger of 
God, the manner in which the curse of God manifested on them is 
mentioned at many instances in the Qur'an. The implication is that if 
their resources and affluence have made them arrogant, then this has no 
basis. Just one blow of God was enough to wipe out powerful and 
mighty nations. So what good are the Quraysh. They are far below in 
power and might. It is because of their mean nature that they have gone 
astray even with their meager resources. 



Section VI: Verses: (46-54) 

Coming up are the closing verses of the surah in which the addressees 
are very affectionately advised and counseled and also strongly 
threatened at the same time to mend their ways. If this time passes, it will 
not come again. At that time, they will regret this; but this will be of no 
avail. Readers may now proceed to study the verses. 

jJ-U S lib Jj oi J* (IV) J' jp y>j &\ jp % (fjJi oi j^=5 

H <£j jb (°') 4^ J* ^i 4j Q>1 ^ ^4-*^ oij & J-^ 

let t ' i 

jL&ixj jW^j ( 0> 0 t^^*^ d&J* y* S-^*^^-? O j^-^yj J-^ ^ \jj* , * L ~ 0 "*^3 ( a ^) 



47. And those before them also denied and they could not attain the slightest 
of what We gave them. So, they denied My messengers; then see how terrible 
was My curse on them! 
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Tell them: "I counsel you about one thing: stand up in pairs or singly 
for the sake of God; then reflect. Your companion is not one possessed. 
He is only a warner of a stern punishment." Say: "If I have asked for any 
reward from you, it is for you only. My reward rests with God alone. 
And He is ever-watching everything." (46-47) 

Say: "My Lord will strike truth [on falsehood]. He fully knows all the 
secrets. Say: "Truth has come. Falsehood neither begins nor returns." 
(48-49) 

Say: "If I am in error, then I alone shall bear its evil consequences, and 
if I am rightly guided, then this is because of the revelation my Lord is 
sending to me. He hears all and is near at hand." (50) 

And if you could only see them when they will be overcome by 
anxiety. Thus, they will not be able to run away and shall be caught from 
nearby. And they will say: "We profess faith in it." But how can they 
acquire it from far away. And before this, they rejected it, and indulged 
in conjecture from far away, and a wall will distance them from their 
desires just as the case was with those similar to them earlier. Indeed, 
they had been inflicted with a perplexing doubt. (5 1-54) 

Explanation 



It is mentioned in verse 7-8 earlier that when the Prophet (sws) would 
threaten the arrogant people of his nation of worldly and next-worldly 
punishment, they would regard him to be a person possessed. They 
would say that this person is inflicted with hallucinations of punishment 
everywhere. The Prophet (sws) is told to answer this objection by 
earnestly asking them to follow an advice. The advice is that while 
shunning stubbornness, bias and conceit they should stand up in pairs or 
singly and seriously listen to his message and reflect on it. The word 4JJ 
is meant to point out to them that till that time they have been guided by 
their evil desires and Satan and hence they could deliberate on the matter 
in an unbiased way. However, God has the greatest right on a person, 
and they too believe in God. So for the sake of God they should stand up 
afresh to reflect on the actual reality while rising above all vested 



48. Tell them: "I counsel you about one thing: stand up in pairs or single for 
the sake of God; then reflect. Your companion is not one possessed. He is only 
a warner of a stern punishment." 




si 
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interests. "Stand up" here refers turning towards God and striving for 
Him. Though this request will weigh heavily on them in this atmosphere 
of vested interests but for the sake of God they should tolerate it. This is 
the right attitude. 

The words i^Sljlj jli direct attention to the fact that mobs are not 
capable of thinking. Till then, their attitude has been that as soon as the 
Prophet (sws) would utter anything the miscreants among them would 
launch a propaganda against him so that no one is able to listen and 
understand what he has to say. They should now give up this attitude and 
now come to him singly or in pairs and intently listen to what he has to 
say to them. They should reflect on what he has to say and discuss their 
doubts with him and seek their answers from him and then reflect if what 
he is saying are the words of a person possessed or these words actually 
portray the fate they shall necessarily meet. 

The words £L>. ^ ^k=^>\^ U imply that if they seriously reflect, it 
will become evident that their companion is not inflicted with madness; 
the fact is that their own intellects are covered with bias and they are 
trying to harass him by rallying against him in multitudes. 

The word refers to the fact that the person they regard as mad 

and one possessed is not someone new to them: he is someone born and 
raised among them before their very eyes. In all this time, they saw that 
he was part of all their virtuous acts and abstained from all their vices. 
They found him to be sddiq (truthful) and amin (trustworthy) in every 
trial and test. They really trusted his insight and wisdom and regarded 
him to be someone very prudent; but today they are regarding this 
prudent person as one possessed. They should reflect whether he is 
possessed or are they possessed. 

There is a short pause after \ 3 ^Jjc3 and this pause is very subtle. It is as 
if after inviting people to reflect they are also given some time for it. 
After that, the conclusion they should reach after reflection is put forth 
before them. Several examples of such pauses are found in the Qur'an. 

The words -ujJL ^jllc ^jJ ^6 pj=J ^jj M| y> 5i are very apt. The 
implication is that they do witness that only one thought and idea 
infatuate dominates his call and he continues to remind and warn them of 
this worldly and next worldly punishment at every instant. Moreover, in 
spite of all their opposition, harassments and oppression, he continues to 
come to them, then this anxiety of his is not because he is insane. The 
real reason is that he is seeing with his eyes the punishment which is 
looming over their heads yet they are not being able to see it. His worry 
and anxiety springs from his sympathy for them; however, because of 
their blind frenzy they regard his anxiety to be madness and lunacy. 
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Here it may be kept in mind that it is not in metaphorical terms that a 
messenger of God sees the punishment looming over his nation; it is an 
absolute reality. A messenger is like a cloud of mercy for his nation yet 
concealed in this cloud is the thunder of punishment as well if his nation 
rejects him. This worldly punishment is a prelude to the punishment of 
the Hereafter. For this reason, each messenger has warned his nation of 
both these punishments and warned them with such conviction as if he is 
seeing these punishments from his very eyes. Yet people devoid of 
insight regarded this conviction to be lunacy. The proclamation of wa 
sabdhd made by the Prophet (sws) at the Safa' hill was a manifestation 
of this very conviction. However, the leaders of the Quraysh instead of 
paying heed to it made fun of it. 



What is mentioned in the above verse is discussed in the Qur'an in two 
ways; yet both have the same purport. 

One of them is that the Prophet (sws) it to convey to his addressees that 
he has not asked any reward of his service so that they are shying away 
from him as this rests with God alone. 

The other one is that the Prophet (sws) is told to communicate to his 
addressees that if he has requested them to something which they regard 
to be remuneration and are burdened by it, then this is not for his own 
self but for their own benefit - both in this world and in the next. 

There are several verses which state the first of the above purports. 
References are not needed. Here, in the verse under discussion, the 
second of the above purports is implied. Here are a few parallel verses. It 
is said in Surah Furqan: 

Say: "I have not demanded any reward from you except that whoever 
wants should adopt the path of His Lord." (25:57) 

Though the above verse can be interpreted in the first of the above 
purports above and this would not be linguistically incorrect as well, yet 
also evident is the purport that the Prophet (sws) is asked to tell his 
addressees that he has not desired from them any remuneration for his 
service. If he has desired anything, it is for them and that is he would like 
to show the straight path to whoever among them wants to tread the path 



49. Say: "If I have asked for any reward from you, it is for you only. My 
reward rests with God alone. And He is ever-watching everything." 



49 
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that leads to God. 

Similarly, it is stated in Surah Shura: 

Say: "For this I demand of you no recompense except that be kind to 
your kin." (42:23) 



Though the above verse can be interpreted in the first of the above two 
purports and we will discuss it in its exegesis, yet the second of the 
purports is also evident from it. Interpreted thus, it would mean that if 
the Prophet's addressees regard his invitation to spend in the cause of 
God and to honour familial ties to be a burden, then he is not doing this 
for his own self but for them and their relatives and kin. 

In this very purport, it is said in the verse under discussion that the 
Prophet (sws) in the first place has not asked his addressees for any 
remuneration for his preaching; his reward and remuneration rest with 
God. However, if they consider any of his demands a burden and regard 
them as his reward, then this is merely their misconception and wrong 
understanding. Whatever he has asked from them is for them alone and 
not for his own self. If he warns them of fearing God and paying heed to 
the Day of Judgement, urges them to do virtuous deeds, spend in the way 
of God, feed the orphans and the needy, liberate slaves - then none of 
these things is of any personal benefit to him. The fact of the matter is 
that both their individual and collective benefit is for them. If they follow 
these things, they will succeed both in this world and in the next. 

Wherever the above statement is given by the Qur'an, it is meant to 
rebuke the addressees and to show aversion to them. The implication is 
that the Prophet (sws) should convey to his addressees who are not 
giving due importance to his message that he after all has not asked for a 
ticket or financial support that may be a source of stopping them from 
coming to him and hearing his message; they can come to him anytime 
and without any hesitation; there is no restriction on anyone to come to 
him; his door is open for one and all - whether rich or poor all are 
warmly welcome. If they do not come, then they should remember that 
this will harm him the least; they will however harm themselves. It is not 
that the Prophet (sws) will suffer any loss if they do not come. What he 
has obtained from God free of cost, he wants to give to others without 
charging them. 

The words -LgiL s fei> Js Jp y>j imply that the God Who has taken the 
responsibility of the Prophet's reward is watching over everything; he is 
quite sure that the smallest of his services will be in God's notice. He is 
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observing the Prophet's efforts and the ill-ways of his opponents. The 
Prophet (sws) fully trusts God in rewarding him for his efforts. 



50 



It is contextually evident that the words Jl>U1 Jp are suppressed after 
Ji-L l31o. This is evident from a parallel verse: (\h S\) Jp JiU JsjiS 

Ji?Ul (We will smack falsehood with the truth and it will crush 
out its brain, (21:18)) 

The verse directs the Prophet (sws) to tell these naive people that they 
should not remain in the misconception that this world has been created 
without a purpose and that it will end without a purpose; a day shall 
necessarily come when its Creator will pass His verdict between the truth 
and falsehood that are found in it; He will strike falsehood with the truth 
crush it to pieces. It may be kept in mind that what is said here primarily 
relates to the greater court of judgement that will be set up in the 
Hereafter; however, the same is true for the lesser court of judgement 
that is set up in this world in the times of God's messengers. It has been 
explained at many instances in this exegesis that the fate of nations to 
whom messengers of God are sent are necessarily decided in this world. 
Consequently, on the day Makkah was conquered, he proclaimed: Jil *U- 
(A^ :W) llysj o& jl>y 51 (the truth has arrived and falsehood 

has been destroyed; indeed, falsehood is meant destined for destruction, 
(17:81)). " 

The expression ^Jjiill '^kt- in my opinion is a complete sentence and its 
inchoative {mubtadd') is suppressed here. It actually affords an argument 
from the attributes of God in favour of the court of justice that will be 
decided between truth and falsehood: the Lord of this universe knows 
everything found in it; nothing is hidden from His eyes. Hence no one 
should remain in the misconception that the Creator will have any 
difficulty in deciding matters. He will present each person with his 
account of deeds. Found in it will be every deed he did however hidden 
it may have been. 

Just as in the above verse the words Jl>tJ1 jp are suppressed after lJiIJ 
Ji-U, here the words jl>tJ1 are suppressed after Jil This 

50. Say: "My Lord will strike truth [on falsehood]. He fully knows all the 
secrets. 

51. Say: "Truth has come. Falsehood neither begins nor returns." 
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suppression is indicated by the words .L*j Uj Ji>bJt 1$j4^ ^j- 

The verse directs the Prophet (sws) to tell his naive addressees that 
since the truth has now come to them in the form of the Qur'an, its 
arrival has signaled the destruction of falsehood they have been 
worshipping. If they still continue to cling to it, they too will be ruined. 

The words -L*i Uj Ji>Ul tS-hi point to the transient nature of 
falsehood: This world was initiated by its Creator on the truth; hence it is 
essential that it end on the truth as well. When falsehood had no role in 
its initiation how can it have any role in its culmination? Hence people 
who are spending their lives while relying on their hypothetical deities 
should bear in mind that their deities neither have any authority in 
initiating a thing nor making it reach its end. It needs to be kept in mind 
that the idolaters of Arabia would not associate anyone in the creation of 
this universe; however, they believed that if ever the Hereafter comes, 
then they shall return to their deities who they worshipped. These deities 
through intercession before God will win for them a high status there. 
The Qur'an has refuted this misconception of theirs at various instances. 
It asks them that when they do not regard anyone to be God's partner 
when He started creation and created this universe, why do ascribe 
partners to Him when He will re-create? 
In Surah Yiinus, this subject is discussed thus: 

\ jJjsT j-jjJl (Sy>r-ct p ^->4f ^ jLcj '^-^ °^==^>-y> aIJ| 

(i :V) 0jj i4=J \y€ 

Towards Him shall all of you return. This promise of God is bound to 
be fulfilled. Indeed, it is He Who begins creation and it is He Who 
will create again so that He may recompense with fairness those who 
accepted faith and did righteous deeds. (10:4) 

Then what is stated above is re-iterated in the following words: 

• fr >> > si A°\ i A | ,1 >> > si A°\ i (' o' s > t r>-, > » - °i 

(VI :V) <jj^p 

Ask them: "Is there anyone of your deities who begins creation and 
then will re-create? So how are you deluded away?" (10:34) 
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This verse warns these people through the tongue of the Prophet (sws). 
He should tell them that if he has been led astray as they think, then only 
he only will bear the consequences and they will remain safe because 
they are not supporting his stance. However, there is another aspect on 
which they must deeply reflect: if the Prophet (sws) is rightly guided, 
then this guidance has been acquired from the revelations which God is 
sending to him; in this case, denying him should not be an ordinary 
thing; they will be regarded someone who have denied God's revelations 
and the fate that such people meet and will meet is no ordinary a matter. 
The implication is that they should fully contemplate the consequences 
of this denial. 

The words reflect trust in God. In other words, arguing 

any more with these people is fruitless. The Prophet (sws) has told them 
that these are the last words which he will convey to them after which he 
will consign his matter to God. They are neither prepared to listen to 
what he says nor ready to come near him; yet his Lord listens to him and 
is also near him. So instead of wasting time with them, he would rather 
earnestly converse with God who hears and listens. 

The answer to the conditional clause is suppressed. A similar 
suppression occurred in verse 31 earlier. The reason for such a 
suppression is that the answer is beyond expression in words. The 
implication is that today such is the extent of their arrogance that they 
are totally unruffled, yet if people could see them when they will be 
seized by the God's grip they are denying today, they will have some 
idea of their helplessness: they will show total submission and 
acknowledge the truth at that time. The verse goes on to state that when 
these people would be seized by God, they will worriedly try escape 
from it; yet who has ever bqen able to save himself from God's grasp? 
The words ui y ^ \ say that they will try to run away but will 
be caught from nearby. In such a manner will God's torment seize them 



52. Say: "If I am in error, then I alone shall bear its evil consequences, and if 
I am rightly guided, then this is because of the revelation my Lord is sending to 
me. He hears all and is near at hand." 

53. And if you could only see the disbelievers when they will be overcome by 
anxiety. Thus, they will not be able to run away and shall be caught from 
nearby. 
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from above their heads or below their feet that they will not be able to 
run any where. 

The verse implies that at that time they will come out of their state of 
inebriation and realize what the reality is and they will proclaim faith in 
the Book of God. The antecedent of the pronoun in ^ is the Qur'an 
which has been mentioned in earlier verses. Belief in the Prophet who 
has presented the Qur'an is automatically implied. 

The words jfc y? JljUUl ^ imply that the time to accept faith 
was this world and that too before God's torment visits a people. When 
God's torment arrives, they will be so far away from their destination of 
accepting faith that there will be no chance left for them to reach it. 
Upon seeing God's torment, a person as arrogant as the Pharaoh had 
expressed his intention to profess faith in the Lord of Moses (sws) and 
Aaron (sws). Yet the answer that he received from God was: jJj oi\ 
:V) J^i dJL^c- (It is now that you have professed faith; yet when you 
had the time to accept faith, you showed disobedience, (10: 91)) 

The word (M^t means to attain or acquire something and the 
expression ^ <jl imply: "what chance is left to acquire it at that time." 

(Ji** - _j* J o\jjS' Cuii^ 

(My hands are short and dates are [high up] on the palm-tree) 



The expression SjLwJ-U l3jJ means "to throw stones," and JjiSU lJIs 
means to say something without thinking. It is from here that it started to 
mean v^^? i e - making a wild guess. 

The implication is that they will only believe when they behold the 
punishment. Earlier they had rashly speculated that this Book is a 
fabrication; its presenter, God forbid, is an imposter, his threat of 
punishment is mere bluff and the warning of the Day of Judgement is a 
product of his insanity. They further contended that if ever the Day of 
Judgement comes, their deities will secure their dominance there too. In 



54. And they will say: "We profess faith in it." But how can they acquire it 
from far away. 

55. And before this, they rejected it, and indulged in conjecture from far 
away, 
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short, while disregarding sense and reason, they continued to utter 
nonsense in frenzy of denying the Qur'an and His Messenger. Yet when 
the truth manifests itself before their eyes, they will acknowledge it. 
However, this acknowledgement will be too late and bear no fruit. 

56 (ot) Loy ijXl ij_ jL^jj. JlS <y> j»4C.Ui.U J*3 US' bj&^t ^ 6i?j j*4^ S^-J 

The verse expresses the fact that when the decisive punishment will 
appear, then a wall will be erected between them and all their desires. 
They would like to accept faith but it will be futile. They will request for 
some respite but their call will not be heard. They will invoke their 
deities, but they too will not respond to them. In short, all doors of hope 
will be closed on them and they will have to face eternal despair. 

The words j^c-UiU J*i MS state that these people too will meet the 
same fate as their likes earlier on. This refers to the people of 'Ad, the 
Thamiid, Madyan and the Pharaoh etc whose accounts have been related 
in detail in the Qur'an. The implication is that there is nothing which has 
not taken place earlier. History bears witness that all nations met this 
very calamity who like these people denied the warnings of their 
respective messenger. If these people do not learn a lesson from these 
earlier nations, then they too will necessarily meet the same fate. 

The words 4-0 y> <j\l j \ J>^ L^>\ refer to the fact that these earlier 
nations too were inflicted with a similar baffling doubt until the decisive 
moment arrived. I have already explained the implications of till, in 
verse 62 of Surah Hud. 

By the help and grace of God, this brings us to the end of the exegesis 
of this surah. dJJlS ^ 4JJ il^JJ (gratitude be to God for this). 



Rahmanabad 
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56. And a wall will distance them from their desires just as the case was with 
those similar to them earlier. Indeed, they had been inflicted with a perplexing 
doubt. 



